THE VOICE OF 
ALWARS AND ACHARYAS 


Author 
Dr. M. VARADARAJAN M.A., (Pol) M.A.(Ta) Ph.D., 
Lecturer in Tamil, 
Sri Venkateswara University, 
Tirupati. 


SRI ANANTH PUBLICATIONS 
14/86 Padmavathipuram, 
Tiruchanur Road, 

Tirupati -517503. 


1997 


THE VOICE OF ALWARS AND ACHARYAS 
By 
Dr. M. VARADARAJAN MmM.A., (Pol) M.A.(Ta) Ph.D., 


Copy Right : Publisher 
Copies : 750 
Price : Rs. 50/- 


This book is Published with the 
Financial Assistance of 


TIRUMALA TIRUPATI 


DEVASTHANAMS 


Under their scheme 
“Aid to Publish Religious Books" 


Copies Available at : 

Smt. KUMUDA VARADARAJAN 
SRI ANANTH PUBLICATIONS 
14/86 Padmavathipuram, 
Tiruchanur Road, 

Tirupati -517503. 


Printed at : 

LAKSHMI GRAPHICS 
48-B, Ramanuja lyer Street, 
Old Washermenpet, 
Chennai-600 021. 


Prof. S.B. RAGHUNATHACHARYA Rashtriya Sanskrit Vidyapeetha 


Vice-Chancellor (Deemed University) 
TIRUPATI - 517 507, (A.P.} 


FOREWORD 


It gives me immense pleasure in writing the Foreword 
to ‘The Voice of Alwars and Acharyas’ a collection of 
papers being presented by my valued friend Dr. M. Varadarajan, 
Lecturer in Tamil, Sri Venkateswara University, Tirupati. It 
is very clear by the title that it concentrates to throw some 
light on the contributions of Alwars and Acharyas whose 
voice was mainly responsible for the genesis of new system 
of thought -- Visishtadvaita. The Visishtadvaita emerged into 
a system of Indian Philosphy basing on the tenets propounded 
by Alwars in general and the Saint Nammalwar in particular. 
The Sri Vaishnava Tradition believes in two Paramparas, 
one is Alwars' and the other is Acharyas’. Acharya Pratipatti 
plays a pivotal vole in the life of Sri Vaishnavites. Thus, it 
is in the fitness of things that Dr. Varadarajan has named 
his collection with the most appropriate title ‘The Voice of 
Alwars and Acharyas’. 


The. Indian Philosophy is a great science of personality 
- reconstruction. In fact in the beginning, because of its 
subtlety, one may feel difficult to grasp the substance and 
to adopt it. But this difficulty is a hurdle to those who are 
not blessed by their preceptor or Acharya who is not only 
well wisher to him but also incarnation of God and God 
alone. 


Nathamuni or Sriranganathamuni of 9th century, the 
grand father of Yamunacharya has laid the foundation for 
the Visishtadvaita Philosophy by collecting and systematising 
the psaims of Alwars. His deep penetration in Sastras and 
power of wisdom blessed by celebrated Saint Nammalwar 
(Sathakopa) form the nucleus of Visishtadvaita Philosophy. 
Following the views of sage Bodhayana, Yamunacharya, 
the predecessor and grand teacher of Bhagavat Ramanuja 
has established the system of Visishtadvaita Philosophy in 
his works by refuting vehimently the ideas of his opponents. 
Among the pre-Ramanuja critics of Visishtadvaita School, 
Sri Yamuna occupies a unique place. Yamuna praises 


Nathamuni as a great devotee of Lord Mukunda and as who 
visualised the Three Realities (Tattvatraya) in the following 
lines : 


It is Nathamuni, he who consolidated and codified all 
the Prabandhas of Alwars arranged them into four divisions 
i.e. 1. Mudalayiram, 2. Periya Tirumozhi, 3. lyarpa and 4. 
Tiruvoymozhi, which later attained the famous name of 
Nalayira Divya Prabandham. As Nammalwar is path finder 
of the Sri Vaishnava Religion, Nathamuni and Yamunacharya 
are torch bearers of Visishtadvaita Philosophy. 


| am extremely happy to appreciate the splendid 
endeavour undertaken by Dr. Varadarajan who has disclosed 
the significance of Vaishnavism, the saintly nature and 
unstinted devotion of Alwars very nicely. The entire credit 
goes to Sriman U.Ve. Maha Vidwan T.A. Krishnamacharaya 
Swami of Tirupati, who trained the author in Ubhaya Vedanta 
and verily responsible for horizening the knowledge of the 
author. These papers of thé author are the outcome of 
sustained research he has conducted in his special field Sri 
Vaishnavism for the past two and half decades. We can 
find a variety of thoughts covering the range of important 
Alwars and Acharyas. Most interesting and thought provoking 
information is presented by the author with regard to the 
Tirumala Temple and its relations with number of Alwars 
and Acharyas which abundantly shaped Sri Vaishnavism 
and enriched its name and fame. 


| happily congratulate Dr. Varadarajan for his remarkable 
contribution and pray Lord Venkateswara and His Consort 
Goddess Padmavati to bless him and provide more and 
more opportunities to serve the Vaishnava tradition for ever. 


DATE : 30/10/97 (S.B. RAGHUNATHACHARYA) 


PREFACE 


The book “The Voice of Alwars and Acharyas” contains 
two sections each comprising 15 articles in English and 
Tamil. In the English Section, the first article speaks about 
the genesis, growth and development of Nalayira Divya 
Prabandham; the other articles give fund of information 
on the importance of Nalayira Divya Prabandham in Tirumala; 
Nammalwar as seen by Acharyas; the meaning of Bhagavat 
Vishayam; Bridal Mysticism in Tiruvoymozhi; the greatness 
of Tiruppallandu; Sri Andal's prominence; Yamunacharya's 
pioneering life; Sri Ramanuja’s influence on Divya Prabandham; 
Ramanuja's appreciation on Embar for his Acharya Bhakti; 
Tirumalai Ananthalwan’s astute Bhakti on Sri Ramanuja 
and his mining thoughts in Divya Prabandham; Krishna 
suri’s significant contribution; Vadhikesari Jeer - a versatile 
genius; Sarira-sariri-bhava in the works of Pillai Lokacharya 
and the last article concentrates on the pilgrimage of Sri 
Vaishnava Acharyas to Tirumala. 


The Tamil Section narrates the natural beauties of 
Divya Desas as spoken by Alwars in Nalayira Divya 
Prabandham; quintessence of Nammalwar and Tirumangai 
Alwar hymns; Alavandar's description of Divya Mangala 
Vigraha; Krishnanubhava in Panneerayirappadi; the greatness 
of Archavatara; Tiruvenkada Tilakam; memorable attributes 
of Tirumala deity; the fulness of Tirumantra as preached 
by Lord Venkateswara to Tondaman Chakravarthi; Tirumala 
and Sri Ramanuja; Malayappa Swami and Prativadhi 
Bhayankaram Annan; the significance of two hills i.e. 
Tirumala and Tirumaliruncholai Azhagar's salutary attributes; 
the bridal mysticism of Tirumangai Alwar; Kaveri as seen 
by Tirumangai Alwar and the par excellence qualities of 
Manavala Mamuni. 


In the interest of propagation of Sri Vaishnavism, 
have written the articles by giving the mouth voice of 


Alwars as elaborated by the voice of Acharyas. At this 
juncture, | wish to prostrate at the feet of my Acharya 
Sri U.Ve.T.A. Krishnamacharya Swami of Tirupati, who 
uplifted me from darkness of ignorance to light of wisdom 
by his crafty preachings that kindled and blossommed. to 
write articles of this nature both in Tamil and English. | 
profusely thank my Acharya Swami for his abiding interest 
on me. |, also thank my Acharya Swami's brother Sri 
U.Ve.T.A. Gopalacharya Swami, who gave the photographs 
of Alwars and Acharyas for adoration in the wrapper of 
this book. It is my bounden duty to thank my close 
associate Sri A. Gurunadhan, Joint Registrar & Controller 
of Examinations, SV University, Tirupati and close friend 
Dr. K.K.A. Rangarajan, PA to Principal, SVU College, Tirupati, 
for their timely help in bringing this work so early. 


| sincerely thank Professor S.B. Raghunathacharya, 
Vice Chancellor, Rashtriya Sanskrit Vidyapeetha, Tirupati, 
for his elegant forword which throws the insight of the 
book. |, also thank Sri U.Ve. S. Krishnaswamy lyengar, 
Editior, Sri Vaishnava Sudarsanam, Tiruchi, for his valuable 
foreword for Tamil Section. | am grategul to the authorities 
of TTD and the Editor, Sapthagiri, TTD, for their generous 
financial help in bringing out this book. Finally, | thank 
Sri Veerabrahmam, Lakshmi Graphics, Chennai, for bringing 
this book so nicely with photographs. 


Dr. M. VARADARAJAN 
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SRIMAN NATHAMUNI 
AND 
NALAYIRA DIVYA PRBANDHAM 


No other country in the world has so much religious spirit 
is India. India takes pride of the fact that Sriman Narayana has 
issumed all Avataras and also India is the land where all 
tishis and Alwars showed the way ot salvation for the people. 
“or the welfare of the people of the world, Sarveswara created 
Alwars to propagate and perpetuate the way of liberation from 
samsara. The twelve Alwars who have song 4000 sublime 
1ymns in praise of Sarveswara merged with God. They are 
called Divya Suries. Their outpouring thou; Srs changed their 
ibundant devotion into devout hymns. Ihe themes of the 
iymns are drawn from Vedas, Upanishads, Epics ete. Tue 
1ymns are composed in lucid and beautiful Tamil language. 
Chose hymns include in praise of 108 Divyadesas (holy places) 
ind those hymns are called Divya Prabhandham. It is also 
:onsidered as Tamil Veda or Dravida Veda. Although these 
1000 hymns generated a change in the religious fervour during 
ts existence, but for some centuries it has lost its identity due 
o several other religious developments. It was possible only 
luring the Ninth Century A.D. to create a way for the 
enaissance of these 4000 hymns. One may wonder how these 
mportant hymns lost their identity when these speak of Lord. 
Jut we may have to satisfy that there are certain things which 
iave their importance when Sriman Narayana thinks. In this it 
las its identity during the 9th century only. For this 
enaissance the credit goes to the great and first Acharya 
riman Nathamunigal, whose eloquent voice, pious life, great 
levotion and gigantic task of consolidating the hymns revived 
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these 4000 hymns and laid foundation for Vaishnavism. But for 
Nathamuni, we would not have seen the light of these 4000 
hymns as is known widely today. In this article, I tried to 
enlighten how painstaking job Sriman Nathamunigal has taken 
enthusiastically in discovering, consolidating, collecting and 
codifying these 4000 hymns. 


History takes us back to the 9th Century A.D. when the 
first Paranthaka Chola was reigning, a great son of the soil was 
born to Iswara Bhatt in 823 A.D. on Anusha Star in the Tamil 
month of Ani at Veeranarayanapuram (Kattumannar Koil) in 
Tamil Nadu. He was named after Sri Ranganatha by his 
parents and later he was called Nathamuni. Nathamuni with 
his enthusiasm and zeal acquired knowledge in Vedas during 
his early years and along with parents he went on extensive 
pilgrimage to North India covering various places like 
Saligramam, Haridwar, Brindavan, Madura, Puri, Tirupati and 
so on. After his return form North India, at the divine 
suggestion of Lord Mannanar of Kattumannar Koil, he was 
doing kainkarya in the temple. 


Once a team of Vaishnavaites came to worship Lord 
Mannanar and they worshipped Lord by reciting 11 hymns 
taken form Tiruvoymozhi of Nammnuialvar beginning 
“Aravamuthe!.....”(Tiruvoymozhi 5.8.1). This is one of the || 
hymns in Tiruvoymozhi and in these hymns Nammalvar 
highlighted that the complete self-surrender (Prapatti) to God 
is his realisation. On hearing these hymns sung with 
melodious voice by the team, Nathamuni with great devotion 
and rapture asked the team where from these hymns were 
taken, where the remaining hymns would be available and how 
to get the manuscripts of all the hymns or is there any script 
available? The Vaishnavites informed Nathamuni that they 
knew only this set of hymns and the other parts may be 
available on enquiry only in Tirukkudanthai (Kumbakonam) 
for which reference is made in these || hymns. Then 
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Nathamuni gave Lord’s prasadam and thirtham to the team and 
they left the place. Nathamuni’s veneration for Nammalvar 
increased his thirst for the nectar of the hymns. He paid a visit 
to Tirukkudanthai (Kumbakonam). On enquiry some people 
suggested that he can enquire in the birth place of Nammalyar 
i.e., Kurugur (Alwar Tirunagari) as there is a reference in the 
last song of 11 hymns. 


Then Nathamuni took a pilgrimage to Alwar Tirunagari 
where he worshipped the deity Polindhu Nindra Piran and 
Kurugur Sadagopan(Nammalvar) on the bank of Tamiraparani 
river. On searching to know about the hymns, he fortunately 
met on the river banks a disciple of Sri Madhurakavi, 
Parankusa Dasa. He enquired about the hymns of Nammalvar, 
Sri Parankusa Dasa very enthusiastically told Nathamuni that 
his Guru Sri Madhura Kavi sung 11 hymns on Nammalvar i.e., 
Kanninun Chiruththambu and if this is recited by 12000 times, 
Nammalvar will reveal all Parbandams. (Sri Madhurakavi 
wrote 11 hymns in praise of Nammalvar only and that is called 
“Kanninum Chiruththambu.” The complete gist of these hymns 
reflects the importance of Bhagavata Seshathva). Sri 
Parankusa Dasa further showed a sacred Tamarind tree where 
Nammalvar was born and asked Nathamuni to recite the hymns 
under that tree. On hearing this, Nathamuni very eagerly learnt 
those 11 hymns of Sri Madhura Kavi from Sri Parankusa Dasa, 
and as per his instruction, Nathamuni recited those 1] hymns 
12000 times with great devotion under that sacred tamarind 
tree and at last Nammalvar who was very much pleased with 
Nathamuni’s capture of knowing the, hymas, revealed 
Nathamuni 4000 hymns of Alwars including Tiruvoymozhi, 
Rahasytraya and its:meanings, 1t is said that Nammalvar 
taught him these works on three consecutive ENG, Naga 

Then by the grace of Lord Mannanar, Naaman mine all 
Prabafdhafns' 4 musical :meten:and conselidated and codified 
“them “into four parts-Mudalayiram,--Periya Tirumozhi, 
:Iyarpa and:Tiruvoymozhi. Here. a: mention is neasssarY about 
the contents ofthese four.parts.... ~- KEN ANG NAN 
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NALAYIRA DIVYA PRABANDHAM 


FIRST PART 


Name of Alwar 
1.Periyalwar 


2.Andal 


3. Kulasekara Alwar 
4.Tirumazhisai Alwar 
5.Tondaradippodi Alwar 


6. Tiruppanalwar 
F-Madhurakavi Alwar | 


SECOND PART 
1. Tirumangai~Alwar 


THIRD PART 

1. Poygai Alwar 

2. Buthathalwar 

3. Peyalwar 

4. Tirumazhisai. Alwar 
5. Nammalvar 


6. Tirumangai Alwar 


FOURTH PART 


1. Nammalvar 


Name of the Prabandham 


MUDALAYIRAM 


Tiruppallandu 

Periyalwar Tirumozhi 
Tiruppavai 

Natchiyar Tirumozhi 
Perumal Tirumozhi 
Tiruchchanda Viruttam 
Tirumalai 
Tiruppalliezhuchi 
Amalanadhipiran 
Kzaninum Chiruththambu 


Periya Tirumozhi 
Tirukkurunthandakam 
Tirunedunthandakam 


IYARPA 
Mudal Tiruvandadhi 
Irandam Tiruvandadhi 
Mundram Tiruvandadhi 
Nanmugan Tiruvandadhi 
Tiruviruttam 
Tiruvasiriyam 
Periya Tiruvandadhi 
Tiruvezhukutrirukkai 
Ciriya Tirumadal 
Periya Tirumadal 


Tiruvoymozhi 


Number of Hymns 


1102 


2. Tiruvarangaththamudanar Ramanuja Nootrandadhi* 108 


“According to Yathiraja Vaibhavam, it is included in the Nalyira Divya 


Prabandham at the instance uf Sri Ramanuja during his period. 
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Nathmuni gave an introductory song for Mudalyiram 
(Periyazhwar Tirumozhi) highlighting the greatness of that 
Alwar and his work; a song for Kanninun Chiruththambu of 
Madhurakavigal and also a song for Tiruvoymozhi of 
Nammalvar. In this way Sriman Nathmunigal codified them. 
Further for the betterment of people and with the blessings of 
Lord Mannanar he taught all these hymns in a musical way to 
his two nephews - Melaiagathalvar and Keezhaiagathalvar, and 
ordered them to propagate and perpetuate these hymns to all 
holy places by visiting those places. The other two important 
disciples of Nathamuni are Uyyakkondar and. Kurugaikaval 
Appan. He taught all Rahasyas and Prabandhams to these two 
disciples. Being a Yogarishi and knowing Astanga asanas, he 
requested his two disciples to teach these works to his would - 
be born grandson - Yamunacharya who enriched the 
Vaishnavism in later years. Sriman Nathmunigal wrote two 
important Sanskrit treatises - Nyaya Tattava and Yogarahasya. 
These two works very much influenced the later Acharyas like 
Ramanuja to propagate and establish the philosophy of 
Visishtadvaita. 


Sriman Nathamunigal’s life-mission -collecting and 
systematising the Nalayira Divya Prabandham and laying the 
foundation for Vaishnavism- very much attracted the later 
disciples of Nathamunigal and other Acharyas like 
Yamunacharya, Ramanuja, Periyavacchan Pillai, Nanjeeyar 
and Manavala Mahamunigal to make commentaries on the 
prabandhams etc. Acharyas won the Alwars' inspirations 
modified by learning and scholarship and acharyas were 
learned profounders who elaborated the philosophy contained - 
in the hymns of Alwars. It is said in the Vaishnavite world that 
Sriman Nathmunigal’s service to Divya Prabandhm may be 
compared to that of Vyasa to the Vedas. 


Bry 
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SRI VAISHNAVA SAMPRADAYA 
IN 
TIRUMALA 


Among the 108 Divya Desas that are celebrated in the 
hymns of Alwars, three Divya Desas viz., Koil (Srirangam), 
Tirumala and Perumal Koil, (Kancheepuram) stand prominent. 
Among these, the centrally placed Divya Desa is Tirumala. 
This is called Sri Vishnu Kshetram and the presiding deity is 
Tirumal and He is much praised in the Vedas, Itihasa, 
Puranams, Sri Pancharatra and Vaikhanasa Agamas. Alwars 
also have praised Him. In this temple, Nitya Tiruvardhana, 
Utsavams etc., are conducted according to Sri Vaikhanasa 
Agama. 


Sri Venkatachala Mahatmyam speaks of the glory of 
Malayappa Swami in 12000 slokas. Pandits recite Sri 
Venkatachala Mahatmyam in Tirumala. Although the 
aforesaid tradition is not complete without the reciting of 
Alwars’ hymns. Sri Ramanuja’s traditions are being practical 
in Tirumala Temple even today. This is being narrated in the 
following pages. 


There is a clear evidence to show that the tradition of 
reciting Alwars hymns were in existence even before the time 
of Sri Ramanuja in Tirumala Temple. There is a saying in 
Arayirappadi Guruparampara Prabhava that during the first 
visit to Tirumala, Ramanuja worshipped Alwars at the foot of 
the Hills (Alipiri). In Tirumala Ozhugu also, there 1s a saying 
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that Periya Tirumala Nambi and Ananthalwan requested 
Tiruvaranga-p-perumal Arayar of Srirangam when he visited 
Tirumala to recite the hymns of Alwars in Devagana during 
Adhyayana Utsavam i.e., the next day of his visit. 


Occasions for recitation of Alwars hymns in 
the presence of Tiruvengadamudayan : 


Suprabhata Seva 


't is said that orginally all through the year in the early 
morning after opening the temple, the recitation of 
Thondaradi-p-podi Alwar’s Tiruppalliezhucchi was in 
existence. When Manavala Mahamuni visited the temple, his 
disciple Prathivadhi Bhayankaram Annan, at his Acharya’s 
order did Suprabhata, Stotram, Prapatti and Mangalm on 
Srinivasa. Having inspired on thse stotras, Manavala 
Mahamunigal ordered to recite Tiruppalliezhucchi only during 
Marghazhi (Dhanurmasa) and on all other months, the four 
stotras namely Suprabhata, Stotram, Prapatti and Mangalam 
have to be recited at the time of opening of the temple in the 
moming. 


Daily Thomala Seva 


Every Day, during Thomala Seva, Srinivasa hears the 
hymns of Alwars as follows: 


During morning Thomala Seva, Tondaradi-p-podi Alwar's 
Tiruppalliezhucchi and Andal's Tiruppavai are recited. After 
offering food to the deity, there will be Tiruppavai Sathumurai. 


In the evening Thomala Seva, Tiruppallandu, Poochudal, 
Kappidal, Senniyongu of Periyalwar's hymns, Vinnela 
Melappu of Andal, Taye Tandai, Vadamarudidai and Ezhai 
Ethalan of Tirumangai Alwar, Ozhivil Kalam, 
Ulagamundaperuvaya, Kangulum Pagalum and Azhiezha of 
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Nammalwar, Tiruppanalwar's Amalanathipiran and 
Madhurakavi Alwar’s Kanninum Chiruththambu in total 15 
decads are being recited. During Tiruvaradhana both in the 
morning and in the evening Thomala Seva, Periya Jeer or 
Chinna Jeer or Ekangi gives Tulasi to Archaka and recite 
prabhandams by doing Alavatta Kainkaryam. 


During Sathumurai, Archaka performs pooja at the feet of 
the Lord with Tulasi given by Periya Jeer. Such a tradition and 
customs used to be held for all Mulavar and Utsavar deities 
during Sathumurai. Lastly, after Sathumurai, Tiruppalandu 
will be recited and ending the Sathumurai by saying Vazhi 
Tirunamam of Manavala Mahainunigal, then Thirtham, Sri 
“Satari and Prasadam will be given to all devotees who are 
inside :i: temple. The word Thota-mala (garden-garland) or 
Thol-mala (upper hand garland) changed as ‘Thomala’. There 
are two reasons for calling this as Thomalaseva. 1. Tirumala is 
famous for the name Pushpa Mandapam and 2. At the end of 
Tiruvardhana, garland given or adorned to the Lord. Hence the 
name Thomala. 


Poolangi Seva 


During Thursday Poolangi Thomala Seva, Tirumangai 
Alwar's Oonvada Unnadhu' will be recited before 
'vadamarudidai'. 


Friday Tirumanjana Seva 


During Friday Mulavirat Tirumanjanam, Periyalwar's 
“Venni Alaindha’ and ‘Pinnai Manalanai’ are recited and after 
Tirumanjanam, Andal's Natchiyar Tirumozhi will be recited. 
Then Tirumangai Alwar’s Chiriya Tirumadal’ also will be 
recited. After offering prasadam, Natchiyar Tirumozhi 
sathumurai will be held. During Fridays, there will be three 
Thomala Sevas. 
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Kalyana Utsavam 


During daily Kalyana Utsavam, there is a custom of 
rolling the coconuts as bride and bridegroom do in our 
traditional wedding ceremonies and at that time Andal’s 
“Varanamayiram' will be recited. 


Monthly Rohini Utsavam 


For every Rohini, Kannan Swami will go round the mada 
streets. At that time, Periyalwar Tirumozhi will be recited. 


Monthly Tiruvatirai Utsavam 


Being the birth star of Sri Ramuanuja, Sri Varu, and 
Ramanuja visit the mada streets during Tiruvatirai Utsavam 
and Ramanuja Nootrandadi of Amudhanar will be recited and 
Sathumurai will be performed at the entrance of the temple. 
On the occasion of Anadhyayanam, Upadesaratnamala of 
Manavalmahamunigal will be recited. 


For every Punarvasu, when Chakravarthi Tirumagan (Sri 
Rama) visits, Perumal Tirumozhi is recited in mada streets and 
Sathumurai will be done at the entrance of the gopuram on 
each occasion. 


Monthly Sravana Utsavam 


Every month on Sravana Day, when Malayappa Swami 
visits outside the temple, Mudal Tiruvandadhi of Poigai Alwar 
will be recited. When the deity comes back to the temple, at 
the entrance of gopuram, Sathumurai, Pallandu and Vazhi 
Tirunamam will find a place. 


Nitya Utsavam (40 Days) 


There is a 40 day Nityotsava to Sri Malayappa Swami 
from Ugadi, the Telugu New Year, which is used to be held in 
the evenings. Sri Malayappa Swami goes round the temple and 
at that time Ciriya Tirumadal will be recited. After Veedhi 
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Utsava, at the entrance of Sri Ramanuja Shrine, Sonti, Jaggeri, 
Bengalgram, Sundal, Bagala Bhath (Curd Bhath) will be 
offered to Sri Varu and distributed to goshti. 


Sri Jayanti Utsavam 


On the night of Sri Jayanti celebrations, Dwadasa 
Thiruvaradhanam (12 Times Pooja) will be performed to Ugra 
Srinivasa. After Tirumanjanam to Kannan Swamy on that day, 
Periyalwar’s hymns will be recited. 


Vasanthotsavam 


During of Malyappa Swami’s Vasantha Utsavam, 
Tiruvoymozhi will be recited. 


Pavitrotsavam 


During the three-day Pavitrotsavam to Malayappa Swami, 
recitation of three Andadhis of three Alwars viz., Poigai, 
Bhootham and Peyalwar and Sathumurai will be held. In the 
presence of Sri Ramanuja, the iyalpadi will be distributed. 


Karthigai Deepotsavam 


During Karthigai Deepam, the three hymns of Poygai, 
Bhootham and Peyalwar prabhandams like ‘Vaiyam Thagali’, 
‘Anbe Thagali’ and Thirukkanden’ repectively will be recited 
by Jeer Swami while the archakas perform harathis to 
Mulavirat Sri Varu. It is appropriate to recite these hymns as 
Muda! Alwars have seen the Lord through these hymns of 
lamps. During Karthigai month, after Tirukkarthigai Deepam, 
both in morning Band evening Thomala seva. 
Upadesaratnamala and Tiruvoymozhi, Nootrandadi of 
Manavala Mamunigal will be recited. 


Dhanurmasa Seva 


During Marghazhi month, Tiruppalliezhuchchi will be 
recited when opening the temple in the early morning and then 
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during Dhanurmasa Thomala Seva, Tiruppavai will be recited. 
In the morning Thomala Seva, Tiruvoymozhi Nootrandadi will 
be recited During Friday's Thomala Seva after 
Tirumanjanam, therc is no recitation of Natchiyar Tirumozhi 
and ‘Chiriya Tirumddal.’ Upadesaratnamala will be recited 
during Thomala Seva and after Nivedhanam, Sathumurai will 
be held. When there is no Anadhyayanam during Dhanurmasa 
Tiruppavai is being recited in the early morning. 
Upadesaratnamala only will be recited during morning 
Thomala Seva. But in the evening Thomala Seva, like other 
months, Nityanusandhanam will be recited. 


Other Deities Utsavam 


During annual birthday of Azagiyasingar, Meyan 
Vengadam, Varaha Perumal, Tirupppallandu, Kanninum 
Chiruththambu, Koil Tiruvoymozhi, Ramanuja Nootrandadhi, 
and Upadesaratnamala will be recited and sathumurai is 
offered. 


Purattasi Brahmotsavam 


During Purattasi Brahmotsavam, the hymns of Alwars are 
recited both in the morning and evening vahanas. It is to be 
noted that on the day of Dwajarohanam, there is no recitaion of 
Divya Prabhandam in the morning. On the occasion of 
Radhotsavam, Sathumurai will be performed by reciting 
hymns from Periyalwar and Tirumanagai Alwar. Both Periya 
Tirumadal and Chiriya Tirumadal are recited during this 
utsavam. 


At the Churnabhishekam( 9th day Morning) 


Tiruchchanda Viruttam and other Prabandhams will be 
recited and at the end, Madhura kavi Alwar's Kanninum 
Chiruththambu" will be recited. For the Chankrasnanam at the 
Swami Pushkarini, ‘Tirunedunthandakam’ of Tirumangai 
Alwar will be recited. At the Swami Pushkarini in the 
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Varahaswami Temple, Thirumanjanam for Malayappa Swami, 
Ubhaya Natchimar and Chakratthalwar will be held. Then 
Tirtham will be distributed. At the Tiruvaradhana, 
Tiruppalliezhuchchi, Tiruppavai, Thiruppallandu, Kanninum 
chiruththambu, Koil Tiruvoymozhi, Ramanuja Nootrandadhi 
and Upadesaratnamala will be recited and Sathumurai will be 
performed. On the eighth day Rathotsavam in front of the car 
and on ninth day at Varahaswami Temple, Sathumurai hymns 
and Vazhi Tirunamam will be recited. According to Tirumala 
Ozhugu, on the ninth day night at the Dwaja Avarohana, 
Ramanuja Nootrandadhi and Upadesaratnamala and on tenth 
day, Dwadasa Aradhana, Tiruvoymozhi were icc:icd. This 
tradition was dispensed with now. But this will be done on the 
Sri Jayanthi Day for-Ugra Srinivasa as stated above. Only Koil 
Tiruvoymozhi will be recited. We do not know the reason for 
this. During Brahmotsavam except on the eighth and ninth 
day, all other days in both sessions after coming from Vahana 
and at the entrance of the temple, sathumurai will be held at Sri 
Ramanuja temple, Iyalchattu and Vazhi Tirunamam will be 
recited. The nivedyam that was offered to Malayappa Swami 
at the entrance of the temple during Brahmotsavam used as 
nivedyam for Sri Ramanuja and distributed at Iyalchattu. 


Even during Navaratri Brahmotsavam this kind of 
recitation of hymns etc., will be there. 


Druing Brahmotsavam on the Sravana Star i.e., Tirthavari 
night utsavam after Ramanuja Nootrandadi sathumurai, Sri 
Varu will be seated in the Garuda Mandapa near Dwarapalakas 
facing Sri Ramanuja who is presiding in the north and 
neivedyam and asthanam will be held whereas every month on 
Saravana Star day, Malayappa Swami with His consorts will be 
seated facing Garuda. This is done as a token of His gratitude 
to Sri Ramanuja in conducting Brahmotsavam with pomp and 
gaiety and shows His grace fully to Sri Ramanuja. 
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Adhyayana Utsavam in Tirumala 


Adhyayana Utsavam used to be held for 23 days in 
Tirumala. This is usually held from the night of Amavasya 
preceding Vaikunta Ekadasi in Dhanurmasa. After evening 
Thomala Seva and neivedyam, Malayappa Swami with His 
Consorts will be placed in Tirumamani Mandapa, facing east 
in the Divya Simhasanam. 


In the absence of Nammalwar's idol in Tirumala, the 
vigraha of Nammalwar's Acharya Sri Senapathi Alwar will be 
placed facing south near the Simhasanam. Sri Ramanuja also 
will be seated facing south in that Mandap. After nivedya, Jeer 
Swami and Adhyapakas recite the first hymn and last two 
hymns in each Andadi i.e., from Mudal Tiruvandadi to 
Tiruviruttam. 


Pagal Paththu: 


Day Morning Night 
Istday Recitation of Iyarpa in full Tiruppallandu Vannamadangal 
2nd Perialwar Tirumozhi Senniyongu 
First second decad 
3rd day Remaining hymns in Vinnelamelappu 
Perialwar Tirumozhi 
4thday Tiruppavai, Natichiyar Tirumozhi Ooneru Selvathu 
5th day From Peruma! Tirumozhi to Vadinen vadi, Taye 
Kanninumchiruththambu Thandai in Peria Tirumozhi 
éthday lst & 2nd centum in Peria Tirumozhi Vadamarudhidai 
7th day 3rd È 4th centum in Peria Tirumozhi Pandainanmerai 
Bth day $th,6th &7th centum in Peria Tirumozhi 8 Thelliyeer 
9th day Bth &9th centum in Peria Tirrumozhi Kadi! Kadippittu 
10th day (Oth & 11th centum lo Peria Tirukkurunthamdakam 


Tirumozhi 


art oa bns ek 


Tirunedumthandakam & then 
Sathumrai in Perialwar 
Tirumozhi, Peria Tirumozhi & 


Tirunedumthandakam 


art Bey 


atid 
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Erappathuthu ( Evening Session) 


During Erapathu, beginning with Tiruppallandu, each 
decad from Tiruvoymozhi will be recited and on [Oth night 
sathumurai will be held. The next day - night Kanninum 
chiruththambu will be recited separately. The next night 
Ramanuja Nootrandadi and Upadesartnamala and in 
Sathumurai, Iyalchattu, Vazhi Tirunamam will be recited. With 
this Adhyayana Utsavam comes to an end. 


Hence, Malayappaswami will have Adhyayana Utasavam 
for 23 days. The very next day, Adhyayana Utsavam for 
Varahaswami will be done by reciting Koil Tiruvoymozhi. 


On the Erappaththu Sathumurai and the next day 
Ramanuja - Nootrandadi Sathumurai, Ramanyjge will go round 
from Tirumamani Mandap after Sathumurai and stand before 
the Mulavirat near the Dwarapalakas in Garuda Mandapam. 
Archaka will bring Parivattam, garland, Sesha Vasthram etc., 
from Mulavirat and all these are adorned to Sri Ramanuja and 
Satari will be placed on Him. Then as Ramanuja quoted, Jeer 
Swami recites Kundramendi, Akalekillen, Ozhivil kalam, 
Pallandu, Adiyomodum, First Churna of Gadhya. There will 
be recitation of Taniyan and Vazhitirunamam both at the 
beginning and end. Satari will be placed for Goshti. It is said 
in Tirumalai Ozhugu that as Sri Ramanuja did this Mangala 
sasanam, Mulavirat has attained greater importance. In ig 
way, Mangalasasana will be held for three days. On all the 
three days after Mangalasasanam, Ramanuja again goes round 
the temple (Inside). At that time. Stothrapatam like Dhatee 
Panchakam, Yathiraj Vimsathi Goshti will be held. Then after 
reaching His sannidhi, Theertham, Paduka (Ananthalwan ) and 
prasada will be distributed. 


There will be a 10-day utsava to Sri Ramanuja. During 
that period, Nalayira Divya Prabhandam will be recited. In the 
evening round - up, on all 10-days Sri Malayappa Swami will 
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be accompanied by Sri-Rayanuja. In the mornings on all 10 
days Malayappa Swami’s Satari will go round along with Sri 
Ramanuja. In the morning Veedhi Utsavam and at noon - 
asthana, the first 3000 hymns of Alwars i.e., Iyarpa etc., will be 
recited. In the night Asthana, Tiruvoymozhi is being recited. 


In the morning, Veedhi utsava after Iyalchattu,. at the 
entrance of Gopuram, while going round Vimanam the 
tzcitation of Dhatee Panchakam and Yatiraja Vimsathi, will be 
teld on all 10 days. After reaching Sannidhi, Iyalchattu, 
1, padi and distribution of Viniyogam will be there. In the 
evenings Veedhi Utsava, Chiriya Tirumadal will be recited 
and on Sathumurai day (i.e., Ramanuja Jyanthi) in the presence 
ot Malayappa Swami at Ramanuja Temple entrance, Tiruvoy 
mozhi sathmurai will be held. Whenever goshti comes along 
with the deity in veedi utsavam, Sri Satari will be placed to 
Goshti at the end of Iyal, at the entrance of the gopuram. 


‘si Govindarajaswami Temple 


At Sri. Govindarajaswami Temple, Tirupathi, 
Tiruppaliyezhuchcchi and Tiruppavai will be recited during 
morning Thomala Seva; and in the evening Thomala seva 
Nityanusandhanam will be recited. 


The method of Iyal recitation, Iyalchathu at Ramanuja 
shrine and Iyalpadi dirstributions will be held during Sri 
Govindaraja, Sri Rama and Tiruchanur Alamelmangai Thayar 
Brahmotsavams as followed in Tirumala. If Tiruchanur 
irahmotsavam falls in Anadhayayana, Upadesratnamala, 
Tiruvoymozhi Nootrandadi will be recited. Every month, Sri 
Govindarajaswami Uttara star Veedhi utsavam, Andadh are 
recited in order. Even on Poornima day, in the night Poolangi 
Seva, Perumal Tirumozhi will be recited. Anadhyayana 
'Jtsavam for “Sri Govindarajaswami will be held from the 
Amavasya day, as was heldin Tirumala. But this starts on the 
next Amavasya of Tirumala adhyayana Utsav; :.mavasya. The 
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presence of ten Alwars and Acharyas like Sri Ramanuja and 
Kurathalvan will add lustre to the mandapam. During 
Pagalpaththu. Lrappaththu Sathumurais, and on kanninum 
chiruththambu and Ramanuja Nootrandadhi days, Tirumangai 
Alwar, Nammalwar, Madhurakavi and Sri Ramanuja 
respectively will have Mangalasasana at Sri Govinda 
rajaswami's sanctum sanctorum. Then, as practiced in 
Tirumala, Dhatee panchaka, Parankusa ashtaka and Yatiraja 
Vimsathi istotras will be recited. During Erappathu 
Sathumurai evening along with Sri.Govindarajaswami, 
Nammalwar will go round the streets. In the streets, both Sri 
Govindarajas wami and Nammalwar will face each other 
leaving a small gap. Nammalwar will be separated from 
Swami, facing north, looking the Hills, Kundramendi, etc. 
and the hymns of Nammalwar will be recited and 
mangalasasana will be held. Then along with Sri 
Govindarajaswami, he will go round the streets. After 
mangalasasana, Namma]war joins Sri Govindarajaswami and 
Stotraratnam will be recited. In the night at Tirumamani 
Mandapam, Nainmalwar will pray at the feet of Sri 
Govindarajaswami. 


At Tirupathi, there are two Nammalwar idols. They are 
called inside Nammalwar and outside Nammalwar. During 
Adhyayana Utsavam, outside Nammalwar will pray at the 
feet of Sri Govindarajaswami. This outside Nammalwar will 
hear the recitation of his own hymns along with other hymns 
during 10-day utsavam. Inside Nammalwar, on Sathumurai 
day, will have Tirumanjanam along with Sri Govinda 
rajaswami. At that time, Koil Tiruvoymozhi will be recited 
and sathumurai will be conducted. There are also two idols 
of Periyalwar. The outside Periyalwar, on the Sathumurai 
day along with Sri Govinda rajaswami,, will hear the hymns 
of Tiruppavai, Tiruvoymozhi and Sathumurai. There is no" 
10-day utsavam to Senaimudaliyar, Alwars like Poygaialwar, 
Bhudaththalwar, Peyalwar, Tirumazhisai Alwar, 


18 the Voice of Alwars and Acharyas 


Kulasekharalwar, inside Periyalwar, Tondaradippodi Alwar, 
Tiruppanalwar and Acharyas like Mudaliyandan, Kurathalwan, 
Bhattar and Prathivadhi Bhayankaram Annan. Like monthly 
Tirunakashatram, one day sathumurai will be held to them. 
Since Sena imudaliyar is beside Mulavar (Sri Govinda 
rajswami) Parivattam, garland and Sri Satari will be offered 
to Senaimudaliyar. This honour is not for other Alwars and 
Acharyas. 


On Sudarsanal!lwar Sathumurai after veedhi utsavam of 
Sri Govindarajaswami. Koil Tiruvoymozhi sathumurai will 
be held. For the sathumurai of Kuraththalwan, Sri 
Govindarajswami will be present. When there is no veedhi 
utsavam, Koil Tiruvoymozhi will be recited. 


There will be a seven day utsavam for Goddess 
Pundareekavalli Thayar ending on Panguni Uttiram. A 10- 
day utsavam will be conducted for Andal, Periyalwar (out- 
side), Tiumangai Alwar, Madurkavigal with Ananthalwan 
and Vedanta Desika. On Sathumurdi day, in the morning 
itself Sri Govindarajaswami visits their temples, followed by 
Tirumajanam, Tiruppavai sathumurai will be held. There 
will be veedhi utsavam in the evening. On the same night, 
Tiruvoymozhi will be recited and sathumurai will be held for 
the above Alwar Acharyas. Tiruvoymohzi and other hymns 
will be recited. For Vedanta Desika, 4000 hymns will be 
recited. Exept Pundareekavalli Thayar and Andal, for others 
in Sri Govindarajaswami Moolavar Sannidhi, after 
Tiruvoymozhi sathumurai, Mangalasasanam will be 
conducted. For Vedanta Desika there is no Mangalasasanam. 


There wili be a 10-day utsavam to Sri.Ramanuja and 
Manavalamamunigal. On Sathumurai day, Sri 
Govindarajaswami visits their temples in the evening. 
Dinacharya, Yathiraja Vimsathi and Storaratnam will be 
recited in the Veedhi Utsava. After reaching the temple, and 
Nivedya. Tiruvoymozhi sathumurai will be held. During 
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Ramanuja's 10-day utsavam both morning and evening. 4000 
hymns wil] be recited and on reaching sannidhi, Iyalchattu, 
Iyalpadi also will be there. For Manavalamamuni. the 
recitation of 4000 hymns takes place in the temple itself. On 
sathumurai day, Sri.Govindarajaswami with Manavalamamuni 
will have veedhi utsavam in the night. For Ramanuja. on 
sathumurai day both morning and evening in Govinda 
rajaswami vimana pradkshana, Dhatee panchaka and Yathiraja 
Vimsathi Goshti will be held. On Manavalmamuni's 
sathumurai, after Tiruvoymozhi sathumurai, Dinacharya, 
Yathiraja Vimsathi will be recited during both sessions. 


On Vedanta Desika's sathumurai (Ippasi Sravana) 
Vadakalai people will recite Desika Stotras both in Veedhi 
utsavam and inside the Desika Temple. 


On Sri Krishna Jayanthi Day, Periyalwar Tirumozhi 
will be recited for Lord Krishna. On Sri Rama Navami Day. 
for Sri Rama enshrined in Sri Govindarajaswami Temple and 
in Sri Rama Temple, Perumal Tirumozhi will be recited. 


At Tirukkachchi Nambi Temple, which is under the 
control of Beri Chetties, during 10-day utsavams, 
Tiruvoymozhi used to be recited and on Sathumurai that 
temple deity Sri Devaajaswami accompanying Tirukkachchi 
Nambi will have veedhi utsava. 


It is the privilege enjoyed by Pedda Jeer Swami, as 
Head of Adhyapakas to begin 'Srisailesa Dayapatram' and 
recite Alwars hymns in all temples at Tirumala, Tirupati and 
Viruchanur. In the absence of Pedda Jeer Swami, Chinna 
Jeer Swami or his nominee, Ekangi Sri Vaishnavar will act 
on behalf of Pedda Jeer. This responsibility also will be 
taken care of by Pedda Jeer through Vadakalai Ekangi Sri 
Vaishnavar in Vedanta Desika Temple. In that Temple instead 
of “Sri Sailesa Dayapatram ....” Thaniyan. ‘Ramanuja 
Iayapatram...”. will be recited by Vadakalai Ekangi. 
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Apart from the privilege of Adhyapaka's headship to 
Pedda Jeer, he is also the Dharmakartha and will do 
Attanichevagam which means giving Tirumanjana Theertham, 
Deepam, Dupam etc., to Sri Varu through Archakas. 


Theertha Kramam (order): 

1. Pedda Jeer 
Chinna Jeer 
Ekangi Sri Vaishnavar 
Tholappachariar 
Ananthan Pillai. 
Kandadai 
Prathivadhi Bhayankaram 


Veeravalliyar 


oe NAAR YN 


Dharmapuriyar 
10. Follower of Paravasthu Bhattar Piran Jeer. 


This is the order of priority for Tirumala, Tirupati and 
Tiruchanur Temples. Among other Alwars, the main Alwar - 
Nammalwar did his prapatti at the feet of Tiruvengadmudayan 
in Tiruvoymozhi, 'Ulagamunda Peruvaya (Upaya Varanam) 
and 'Ozhivil Kalamellam' (Upeya Prarthanai). 


Hence, the relationship of Nammalwar, who is a main 
Alwar and preached prapatti, came down traditionally and 
chronologically to earlier Purvacharyas. Hence, those acharyas 
have had so much of faith on this Divya Desa. They are- 
Yamunacharya, Tirumala Nambi, Alwar Tiruvaranga Perumal 
Arayar, Emberumanar (Sri Ramanuja), Tirumalai 
Ananthalwan. Pedda Jeer Swami, Manavalamamuni and 
Prathivadhi Bhayankaram Anna. 


NAMMALWAR AND ACHARYAS 


Among the religions in India, Sri Vaishnavism, as 
enlightened in Tamil through Alwars' hymns, occupies a 
prominent place. The twelve Alwars, who flourished in Tamil 
Nadu, mostly between the sixth and eighth centuries, have 
sung soul stirring hymns which comprise the Nalayira Divya 
Prabandham. Nammalwar, born as the fifth among the Alwars 
in the order of birth, occupies the foremost place and is 
called Kulapati. He has composed four prabandhams 
1.e.Tiruviruttam, Tiruvachiriyam, Periya Thirnvandadhi and 
Tiruvoymozhi. 


In the middle of the 9th century, Sriman Nathamuni 
rediscovered, codified and systematised Alwars' prabandhams 
for recitation in temples through his nephews viz. Keezhai- 
agaththalwar and Melaigaththalwar. Since then, Nammalwar's 
Tiruvoymzhi attained fame and flourished. With a view to 
showing their gratitude, several acharyas paid glorious and 
venerable tributes to Nammalwar and his works. Among 
them, the first and foremost Acharya is Nathamuni. This 
article reveals the acharyas obeisance to Nammalwar and his 
works. 


Sriman Nathamuni: 


In his invocatory poem to Tiruvoymozhi, Nathamuni 
worships Nammalwar whose prabandham Tiruvoymozhi is 
nectar for Sri Vaishnavas, gives happiness to all people: gives 
Dharma, Artha, Kama and Moksa; has compilation of 1000 
branches of Upanishads; and it is an ocean of Dravida Veda. 
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Isvara Muni: 


Isvara Muni, son of Nathamuni, advises his mind to 
think clearly the feet of Namma]war who skillfully rendered 
the abstruse Sanskrit Veda in lucid Tamil verses and who 
was born in Tirukkurukur, a region called Tiruvazhuti, which 
stands on the banks of perennially vivifying river 
Tamraparani. 


Yamuncharya : 


Yamunacharya workships the holy feet of Nammalwar 
who is considered by his lineage as mother, father, wife, 
children, wealth and all in all and he is the Kulapati whose 
feet are garlanded with precious Vakula flowers. 


Sottai Nambi: 


Sottai Nambi, son of Yamunacharya, assures that he 
does not want anything more than worshipping those who 
venerate the birth place of Nammalwar, i.e. Alwar Tirunagari, 
through their mind and voice, and he always depends upon 
the feet of Satagopa. l 


Sri Ramanuja: 


Paying a glorious tribute to Nammalwar in his 
invocatory hynin to Periya Tiruvandadhi,Ramanuja advises 
his trusty mind to endeavour, abide, utter, salute and praise 
mouthfully the name of Kurukur Maran - Nammalwar whose 
birth place is surrounded by beautiful grove and river 
Tamraparani. 


Tirumalai Ananthalwan: 


Tirumalai Ananthalwan, an ardent devotee of Ramanuja, 
said that he would adore the sacred feet of Ramanuja of 
peerless fame, to enable him to acquire a mind which 
constantly concentrates on the classical Tamil Veda rendered 
by Nammalwar whose qualities are free from all blemishes. 
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Kidambiachchan: 


Kidambiachchan, a disciple of Sri Ramanuja, in his 
invocatory poem to Tiruviruttam, advises the people to recite 
a line in Tiruviruttam, which eradicates the cycle of birth 
and without any hindrance, it will show the way to moksha. 


Arulala-p-Perumal Emberumanar: 


Arulala-p-Perumal Emberumanar in his invocatory 
hymn to Tiruvachiriyam, says that we have to do 
mangalasasana unforgetably with pure heart to Nammalwar 
who emerged in this world from Sri Vaikunta to uplift the 
people from samsara by reciting Tiruvachiriyam, a kind of 
verse of a peculiar metre which elaborates Veda Sastra and 
He is the foremost Acharya, who was garlanded with a 
precious Vakula flower. 


Parasara Bhattar: 


Parasara Bhattar, son of Kuraththalwan, is of the opinion 
that Srirangam is surrounded by beautiful orchards and 
enshrined with seven walls. Nammalwar is the mother who 
composed the Tamil Veda in 1000 hymns, praising the glory 
of Lord Ranganatha of Srirangam; Ramanuja was the foster 
mother, whose perseverance nurtured these hymns for our 
enjoyment. 


In another invocatory poem, Bhattar says that 
Tiruvoymozhi, a Vedic excellence, elucidates the nature of 
the Supreme Lord, the nature of the soul, the means of 
emancipation, the obstacles in the way of emancipation and 
the final goal itself. 


Nanjeeyar: 


In his introduction to the Onpathinayirappadi 
commentary to Tiruvoymozhi, Nanjeeyar narrates the 
qualities of Nammalwar as follows: 
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Nammalwar was born in Alwar Tirunagari. By the 
spontaneous grace of Lord, he has the inner vision of nature 
of Lord, His attributes and deeds and so on. He is the central 
figure among the wise sages. Like Lakshmana who considers 
Sri Rama as everthing to him. Nammalwar also considers 
rice that is eaten, water that is drunk and betal that is chewed 
and everything else as Lord Krishna. In the event of separation 
from Lord, he is sorrower, he is a dispenser of ai! worldly 
life; he used scared of every other thing but God. Just as the 
sea heaves, Nammalwar's devotion for God has engulfed chit, 
achit, and Isvara tatvas. It is difficult to fird similarity 
between him and Lord's Consort, or Lakshmana or Bharata or 
Gopis in Krishnavatara. Nammalwar by his very presence, 
redeems avidya etc. and inculcates bhagavat guna and bhakti 
in people to facilitate their attainment of moksha. 


Nampillai: 


Nampillai, a great commentator in his first introduction 
to Idu, describes Nammalwar as follows: 


Nammalwar is the foremost Acharaya to whom the Lord 
revealed the nature of chit, achit and Isvara tatvas. There is 
none to be compared to Him in this world or in the Heaven. 
He is neither known to the people in samsara nor known to 
Isvara sinc” there is none equal to him in this world. He is a 
unique personality compared to celestials as he has not at all 
enjoy cd the spiritual experience like them in Sri Vaikunta. 
He gui revelation of seeing Lord's attributes and deeds through 
his mind in this world. So he is considered as an illustrious 
soul compared to the celestials. The sun destroys the darkness 
ir’ the world; dispels the mental darkness of every one by 
residing in every one's heart. Likewise, Nammalwar,by 
composing Tiruvoymozhi, offered enlightenment to one and 


all. 
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Alagiya Manavala Perumal Naynaar : 


Alagiya Manavala Perumal Nayanar beautifully narrates 
the greatness of Nammalwar in his text Acharya Hridyam. In 
one of the sutras, he said that sun eradicates the darkness 
and it is not possible for the sun to drive away the darkness 
like ignorace in the mirds of people. Sri Rama is called Rama 
Divakara. He has destroyed the ocean of enemies by his 
arrows. But He could not dry up the birth cycle. Lord Krishna 
iscompared to the sun. He is called Achuta Bhanu. He took 
Birth in the womb of Devaki with a view to blossoming the 
lotuses of various worlds. It was not possible for Lord 
Krishna. But Nammalwar, called as Vakula Bhushana 
Bhaskara, accomplished easily all the three things. 


Manavala Mamuni: 


Manavala Mamuni, the last Acharya in the lineage, 
lucidly describes the greatness of Nammalwar in two hymns 
in his Upadesaratnamala: 


In the first hymn, Manavala Mamuni asserts that Vaisaka 
Visakha, the birth star of Nammalwar is great. as Nammalwar 
truthfully narrates the Vedas in classicial Tamil - 
Tiruvoymozhi. In another hymn, he assures that there is no 
day equivalent to Vaisaka Visaka, no Prabandham is 
equivalent to Tiruvoymozhi, and no town is equivalent to 
Alwar Tirunagari, the birth place of Alwar. 


So, Nammalwar's birth star, his Prabandhams and his 
birth place are the greatest on earth. 


Thus, the acharyas showed their reverence to the 
greatest Acharya Nammalwar. 


BHAGAVAT VISHAYAM 


In Sri Vaishnava Sampradaya, the Guruparampara 
of Acharyas is classified thus: 


a. From Sriman Narayana to His Consort.....down to 
Manavala Mamunigal: 


b. From Sri Ramanuja to the 74 Simhasenathipathis; 


c. Grandha Vyakyathas from Sri Ramanuja to Manavala 
Mamunigal. 


In the “Grandha Guruparampara’, there are three sub- 
paramparas covering Rahasya Grandhas, “Divya Prabandhas’ 
and “Sri Bhashya". In Divya Prabandha parampara, the names 
ot Achuiyas start from Sri Ramanuja and end with Manavala 
Mamunizal. The details of these are fully narrated in a 19th 
century book 'Pazhanadai Vilakkam’ written by Anna 
Appangar Swami. 


The purpose of “Divya Prabandha parampara” is to 
propagate and safeguard the ‘Divya Prabandhas’ as enriched 
by the acharyas from Sri Ramanuja to Manavala Mamunigal. 


From times immemorial, Tiruvoymozhi of Nammalwar 
and its commentaries only are reputed to be Bhagavat 
Vishayam. A great Ubhaya Vedanta Scholar and my Acharya, 
Sriman Mahavidwan T.A. Krishnamacharya Swami, in his 
article on “Bhagavat Vishayam’ has difined Bhagavat 
Vishayam under five categories: First of all, God alone is the 
subject of a treatise which is called Bhagavat Vishayam: 
second, Bhagavat Vishayam is a grand eloquent tribute in 
words of embellishment in the form of a treatise on God, 
thirdly, Bhagavat Vishayam is a grandha which creates 
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abundant love (preeti) for God; fourth, one of the Taniyans 
prefixed to 'Tiruvoymozhi' namely, 


"Van thigazhum cholai Mathilarangar vann pugazhmei 
Andra thamizh maraigalayiramum - Yeendra 
Mudal thai Sadagopan moympal valartha 


Idaththai Ramanusan". 


states that ‘Tiruvoymozhi’ is dedicated to Alagiya Manavalan 
of Srirangam. So in the expression ‘Bhagavat Vishayam’, 
Bhagavan is Alagiya Manavalan and Vishayam means His 
attributes. Hence, 'Bhagavat Vishayam speaks about Alagiya 
Manavalan; fifth, Bhagavat Vishyam is what was heard by 
Alagiya Manavalan from his Acharya Manavala Mamunigal, 
by disguising Himself as his sishya. Such is the greatness of 
Tiruvoymozhi which is called ‘Bhagavat Vishyam’. 


When we look deep into its genesis, growth and safe 
preservation of Bhagavat Vishayam, we realise that the credit 
for all this goes to the five Acharyas: They are, Pillan, 
Nanjeeyar, Periyavachchan Pillai, Vadkku-th-thirru 
Veedhi-p-pillai and Manavala yogi (Vadikesari Alagiya 
Manavala Jeer). This fact was narrated in a hymn by Manavala 
Mamunigal in his Upadesaratnamala: 


"Pillan Najeeyar Periyavachchan pillai 
Thellar Vadakku-th-thiruveedhi-p-pillai 
Manavala Yogi Tiruvoymozhiyai-k-kaththa 


Gunavalar endru nenjee kooru". 


It is interesting to read the commentary of this hymn 
written by Pillailokam Jeer. He characterises the five Acharyas 
thus: 


28 The Voice of Alwars and Acharyec 


1. Pillan: 


To show the gratitude for his Master, Tirukkottiyur 
Nambi, Sri Ramanuja regarded Pillan as his spiritual son 
whom he named him Tirukkurugai-p-piran Pillan by adding 
his Acharya's name in the prefix. Pillan got thus mucn 
prominence from his Acharya Ramanuja. Pillailokam Jeer 
describes Pillan's stature in this way: Like Ramanyja, Pillan's 
role is also a lead for others; he learnt the meanings of all 
Vedantas from Ramanuja: gained the wisdom lying in all 
sastras and became an expounder of Ubhaya Vedanta. On 
the order of Sri Ramanuja, he wrote the first commentary 
'Tiruvoymozhi', known as Arayira-p-padi (6000). 


2. Nanjeeyar: 


Nanjeeyar is regarded as ‘Our Jeer’ by a well known 
Acharya Bhattar who is the son of a renowned Acharya Kurath- 
thalwan and well versed in all sastras. Nanjeeyar learnt all 
meanings (sakalarthangal) thoroughly under Bhattar's feet. 
Then he performed Kalakshepa for 100 times i.e., the 
recitation of Tiruvoymozhi and his commentary which enabled 
him to have the honour of Sathabhisheka ceremony performed 
by his disciples. His commentary on Tiruvoymozhi is known 
as Onpadinayira-p-padi (9000). 


3. Periyavachchan Pillai: 


Periyavachchan Pillai sought refuge at the feet of the 
great Acharya Nampillai, who is considered as Alwar reborn. 
Periyavachchan Pillai abandoned all other purusharthas which 
are incompatible with his worship for his Acharya. He 
mastered all meanings (sakalarthangal) under Nampillai and 
became his antarangar. Such is his guru-sishya bhava. 
Irupattu-nalayira-p-padi (24000) is the commentary writlen 

‘by him for Tiruvoymozhi. 
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4. Vadakku-th-thiruveedhi-p-pillai: 


Vadakku-th-thiruveedhi-p-pillai is known for his 
erudition and tranquility that were illuminated in his 
Tiruvoymozhi commentary. Hence he is considered to be a 
string of ornamental beads conjoint with Periyavachchan 
Pillai, the two being called ‘two Krishnas’ (sa Krishna 
dwayow). Both served their Acharya Nampillai and became 
his antarangars. Vadakku-th-thiruveedhi Pillai 1s absolutely 
truthful to his Acharya; he stood first in his ardour and 
respect for his Acharya. His commentary as of Nampillai's 
sayings on Tiruvoymozhi is known as the famous Idu (36000). 


5. Manavala Yogi: ( Vadhikesari Alagiya Manavala Jeer) : 


The ripened service of Manavala Yogi to his Acharya 
Nayanarachchan Pillai, son of Periyavachchan Pillai is well 
known in the Guruparampara of Acharyas. He learnt darsana, 
rahasya and the hidden lore of Divya Prabandhas, apart from 
all sastras in detail from his Acharya. For eclipsing other 
darsanas and for his excelleat oration on sastras, he received 
the title 'Vadhikesai'’. He has written a commentary for 
Tiruvoymozhi which ts called Pannerayira- p-padi (12000). 


All the above five Acharyas with their five 
commentaries, have preserved and enriched the splendid 
pramana of Tiruvoymozhi which is called Bhagavat 
Vishayam. 


Salutations to these great Acharyas for their associated 
work. 


BRIDAL MYSTICISM 
IN 
TIRUVOYMOZHI 


Since the dawn of the sixth century, Sri Vaishnavism 
played a pivotal role in the history of Tamil language and 
literature. During 6th and 8th centuries, Alwar, twelve in 
number, emerged in South India and composed soul stirring 
hymns by their intoxicated love for God. Their spiritual love 
of unison with God has pervaded all through their 
prabandhams. Hence, they are called Mystics. 


Mysticism of Alwars is unique. Several Western and 
Indian scholars discussed at length about the mystical 
experience of saints. But bridal mysticism of Nammalwar in 
Tiruvyoumozhi is par excellence. 


Nammalwar's Tiruvoymozhi is magnum opus. 
Containing 1102 hymns. Tiruvoymozhi speaks the 
quintessence of Nammalwar's devotion on God in invariable 
stages. Acharya Alagiya Manavala Perumal Nayanar in his 
text Acharya Hridayam explained that Nammalwar's mystical 
experience can be placed under two aspects: 


OUP sb Buia; 1CgwsHSH Quew Guss' 
Which means Alwar speaks in his natural form while he is in 


the state of knowledge and when his love towards God 
intensifies him, he speaks in the voice of a woman. 


Under the second category, there are 27 decads in 
Tiruvoymozhi which speaks Nammalwar's intoxicated love 
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for God in the form of heroine, a mother and girl friend. Unlike 
in Sangam Literatures wherein heroine, mother and girl friend 
were of three different personalities, here in Tiruvoymozhi, 
Nammalwar himself being a bride speaks in three voices i.e., 
Parankusa Nayaki, mother and a girl friend. [t is to be noted that 
Alagiya Manavala Perumal Nayanar opines that as heroine, 
Parankusa Nayaki showed her hurriness in the unison of God 
through 17 decads; as a mother, she showed her deserveness in 
approaching God to do service in 7 decads; and as a girl friend, 
she established her study thinking of no less a person than God 
and his deeds etc. in 3 decads?. 


There is an equality for Nammalwar to speak with the 
voice of a lady like Lord's Consort, as all souls in the presence 
of God are feminine and He is the only Hero. Further, souls 
are subservient only to God and not to others; souls depend 
only on God; when happiness occur in unity and restlessness 
arise in separation; to give happiness to God; God is the only 
redeemer and other thing are to be protected by him - all 
these qualities were inherent in Nammalwar and so he began 
to speak in female voice’. The great commentator, Nampillai 
elaborately discusses Alwar's bridal mysticism in Idu 
commentary. Until the emergence of Nampillai's Idu, there 
was a candid oral conversations, discussions, and dialogues 
on the Alwar's hymns among the Acharyas. In Nampillai's 
commentary, the explanation on the hymns by Acharyas like 
Ramanuja, Embar, Bhattar and other Acharyas find a place 
which speaks their approach on the bridal mysticism of 
Nammalwar in Tiruvoymozhi. 


I am presenting below a few situations enjoyed by 
Acharyas and enliven the present day readers: 


In Tiruvoymozhi first centum, fourth decad meleng u 
wi prani Parankusa Nayaki sends the birds that are 
appearing before her as messengers to God with her sorrowful 
message. Acharya Bhattar nicely decribed here as follows: 
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SEE ]ANED D DE Pwauagshss Aay unag anG Im 
Quöprò GunGw snggib Bpantad DoaagsAigg Pius 
anG Ay Quppug”. 

which means that mokeys species were considered to be 
popular after the birth of Sri Rama in Ramayana as they 
helped Rama in finding out Sita and for crossing the ocean. 
Likewise the birds species also considered great after the 
birth of Alwar who directed them as messengers to God". 


The incandiscent mystical experience of Nammalwar is 
only to do kainkarya (service) at the holy feet of Lord and not 
for any evanescent pleasure. Though he speaks with the voice 
of Nayaki, her quest is not to embrace Lord in His chest, but 
only to do kainkarya at His holy feet like Brahmins who, 
when become mad and wish in reciting Vedas only”. 


In another hymn, Nayaki instructed the swans to tell 
Lord that she has unlimited sins and wants to get rid of the 
same for which His grace alone will redeem those sins and 
then only she can attain Him”. That is the state of mental 
agony of Parankusa Nayaki. 


In the second centum first decad emu Awpgujs gib, 
Nammalwar shows his spiritual love for God in Nayaki state as 
he. having experienced in mental state in the penultimate of this 
decad, the divine vision of Lord Tirukkurunkudi Nambi's easy 
accessibility and beauty. Alwar now in this emg5 Gengaysenid 
decade wanted to embrace and have unison with God in outward 
experience. That was not accomplished. Having pluged into 
bhagavat gunas and got separated, she send messengers like 
birds in He AMPU tor prgn whereas in unyp Baya g iD 
she could not send messengers who are not available at that time. 
Hence, she thought that all those are experiencing sorrowness by 
seperation. So, she went out of the house in the dark midnight to 
sustain the adversity and reached a garden near the sea shore 
where all things like birds are in the state of sorrow. Nampillai 
niccly describes Nayaki's state of mind at that time as follows’: 
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“ysm Aunt guss wugésDaaas 
sp5 058 SL GSES QL 55i mA AODA 
Gurg DOS SHEGUICGUICAR, anib smiS 
Dawane ugtisgmad aaananGpr hb 645545 
ara Qerew®@ Di bga, buti Ggn, paa ult Ogn api 
Ga LILIPAD NA sang.” 


Further, Nampillai lucidly compares the separateness 
with that of Rama when he heard the death of His father 
Dasaratha through Bharata and cries along with Sita and 
Lakshmana in high tone. 


“Qu gine (Quawer) Gg 2 ag oromni wore nA, 
wapo SHEMOSOW Qp balaan Adam Ip 
eGaaraungali siya Dana ALS sA Lah 
BunGa aI AApri ig" 


When we look back both decads i.e. s5 apw 
wi prone and anys Days eb we would notice the steep 
plight of Parankusa Nyaki. Nampillai summarises this in the 
follwing way. 


Actually in agPapw wt pagru Nayaki does not 
know that birds are not conversant to tell her message to 
God, but she looked into its easy movings and stirred. Even 
in any Hengusepwd also Nayaki does not know that the 
colour of water birds etc. are naturally white and felt that 
they were also in distress for having separated from God like 
herself. Further, Nayaki feels in agAspw or prana for 
not getting the vision of Trivikrama avatara for outward 
experience as was seen earlier, whereas in any6 Degus eib 
she could not get the vision of Tirukkurunkudi Nambi. In 
AG ASpu wipagads she is somewhat able to bear the 
sorrowness by sending messengers. But in uny D ®pu a ap ib 
she thought that the birds which were gone earlier as 
messengers are also suffering from separateness of God like 
herself now". 
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When we look into the second centum fourth decad 
Hg wig. Wherein Nammalwar wanted to have the heavenly 
bliss and enjoyment with the holy gatherings of Bhagavathas. 
That was not accomplished. This resulted to speak with the 
mouthvoice of a mother as Nammalwar could not able to 
speak due to her intense plight. Nampillai succinctly narrated 
Nayaki's incandiscent intoxicated love for God as follows: 


“anas Qypisupwigb Out p És a y Gd 
nêng phs. KGW @5BINAGp Gws. 
HUH NIH Qua hwi 6165 pai UGUNNS AGILANG 
BOQ OS Dea_un@muwourGwa ass HD (7 Dr 
AG Panu o piang sd. sitaw Asg Guy Heap 
wag INEENAENIEBGBW NGUK ymsu NG 
Darunrnawuno as anpao UMYAT. 
ABO (yure de) NOT swi Dina ysina Hu 
Asmar AMUNIS yoru Os Dat uwrnawunGo abg 
G rao urmsunga ada PAg AD D o 
of 65H GS Gd.” 
which means when a person loses a small amount of money, 
his grief will be for some time; when one loses his jewels, the 
sorrow will be double/thickened whereas for a loser of a 
percious diamond the anguish/pain will lost long. Likewise 
Nammalwar's yearning for spiritual experience is more, than 
in the first decad s@;Hl@pw wi pnrgndi and in the second 
decade nry Beaousepw as in umg her distress is 
unlimited for not getting the experience of Nityasuris who 
are said to be the souls of God.'° 


In this way, Acharyas describe the inner thought of 
Nammalwar when he experiences separation of God ali 
through 27 decads where in he speaks with the mouthvoice of 
a heroine, a mother and a pirld friend . 


Such is the bridal mysticism of Nammalwar in 
Tiruvoymozhi. 
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TIRUPPALLANDU 


Tiruppaliandu of Periyalwar is a gem among the 4000 
hymns of Alwars. It contains 12 hymns. This was done in the 
presence of Sriman Narayana whom Periyalwar proved as the 
Supreme. The introductory songs composed by Sriman 
Nathamunigal and Pandya Bhattar reflect the greatness of 
Tiruppallandu and Periyalwar. Further, it has acquired greater 
inportance by the commentary of Periyvachchan Pillai. Later, 
Manavala mahamunigal established the greatness of 
Tiruppallandu and Periyalwar in his Upadesa Ratnamala. 


It is in the fitness of things we go through the commentary 
of Periyavachchan Pillai who explained the greatness of 
Tiruppallandu and Periyalwar. 


Periyavachchan Pillai says that there are several differences 
par excellence between Periyalwar and other Alwars. Unlike 
other Alwars, Periyalwar is unique in the sense that he was wor- 
tied about the danger to Sriman Narayana when He appeared be- 
fore him, whereas other Alwars with the help of Sriman Narayana, 
abandoned fears. More than that, Periyalwar, unlike other Alwars, 
thought of the safety of Lord as Purushartha or Kainkarya, whereas 
other Alwars wanted to obtain that Purushartha from the Lord. 


Tiruppallandu is different from epics like Mahabharata 
where it is difficuit to specify whatexactly it has told. The central 
doctrine of Tiruppallandu is crystal clear. It is not like 
Tiruvoymozhi of Nammalwar which is very difficult to understand 
the meaning of each word which contains the lore of Vedas. In 
Tiruppallandu, the three types of devotees who rely upon only 
Sriman Narayana to do Kainkarya are clearly characterised. 
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Genesis of Tiruppallandu: 


The outcome of Periyalwar’s devotion on proving Sriman 
Narayana as Supreme Lord was occasioned by the test of Vallabha 
King to honour the Alwar. The king took the Alwar on an 
elephant in a procession to honour him. In the course of the 
procession the King praised the Alwar in various honorific 
epithets. To witness this jubilation, Sriman Narayana Himself 
with His Consort came at that time on Garuda Vahana and 
appeared before the Alwar. On seeing this unusual divine vision, 
the Alwar’s joy knew no bounds. The Alwar then realised the 
danger that may come to Sriman Narayana who appeared in 
Kaliyuga. Then out of his fear, the Alwar has done Mangalasasana 
for existence of Lord for many many long years. This resulted in 
the twelve hymns of Tiruppallandu. 


Contents of Tiruppallandu : 


Out of this twelve hymns, in the first two, the Alwar describes 
the beauty and the qualities of Sriman Narayana. Not satisfed with 
himself alone, doing mangalasasana, the Alwar invoked in the next 
three hymns the three types of devotees-(1) devotees 
(Bhagavatcharanarthis) who are only praying Sriman Narayana for 
nothing except to do Kainkarya for Him,(2)devotees (Kaivalyarthis) 
who are praying Sriman Narayana only by doing soul penance to 
attain Kaivalya moksha, and (3) devotees (Aiswaryathis) who are 
praying Sriman Narayana only to acquire the material wealth and 
power. In the subsequent three hymns, the above three types of 
devotees have accepted to join with Alwar to do mangalasasana. 
Then the three types of devotees joined Alwar in doing 
mangalasasana in the next three hymns. In the last hymn, Alwar 
underlines the usefulness of reciting Tiruppallandu. 


Meaning of first and second hymns: 


On seeing Sriman Narayana with His Consort on Garuda, 
Periyalwar with great devotion and at the same time with fear, 
blessed the Lord for His existence of many many long years. 
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Being pleased with the hymns of the Alwar, Sriman Narayana 
showed His strength of Bhuja and the Alwar describes bhujas 
which destroyed ‘mallars’. The Alwar prays before Him to do 
kainkarya without separation from Him for many years. Then 
Sriman Narayana showed His Consort who is in His chest. For 
the Consort also, the Alwar performed mangalasasana. On 
knowing Alwar's anxiety, Sriman Narayana showed His right 
hand with ‘chakra’ and left hand with ‘conch’. For these also, 
the Alvar has done mangalasasana. Here the readers must observe 
how the commentator Periyavachchan Pillai describes “conch” 
which was used by Sriman Narayana in His Krishnavatara on the 
warfront. For that act only Alwar was blessed now, as there was 
no one to praise the conch then. 


Third hymn: 


According to third hymn, Alwar called the devotees(who 
are only praying Sriman Narayana for nothing except to do 
Kainkarya throughout the life) to do mangalasasana for the Lord 
who in Ramavatara destroyed the demons with his bow, when 
there was nobody to bless for His safety. For that act, Alwar 
requests the first type of devotees to join with him to do it now. 


Fourth hymn: 


In the fourth hymn, Alwar orders the second type of 
devotees(who are praying Sriman Narayana only with soul 
penance for Kaivalya moksha) to do away with that by joining 
with the group who are doing kainkarya to Lord. For this Alwar 
called them to recite the sacred mantra ‘Om Namo Narayanaya’ 
which has to be heard by one and all. 


Fifth hymn: 


In the fifth hymn, the Alwar asked the third type of 
devotees(who prays Sriman Narayana for wealth etc.) to join in 
the kainkarya group by reciting 1000 names of Lord and to do 
Mangalasasana to Him without asking anything. ; 
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So, in the above three hymns, the Alwar asks the three kinds 
of devotees to join him. In the following three hymns all accepted 
to join Alwar. 


Sixth hymn: 


The first kind of devotees realising their mistake and 
knowing the greatness of doing kainkarya from generation, joined 
the Alwar to do Mangalasasana for Narasimha who was tired on 
killing Hiranya and for not doing Managalasasana on that day. 


Seventh hymn: 


The second type of devotees, after realising the futility of 
their prayers, sing in the seventh hymn that affixing the symbol 
of ‘chakra’ whose brilliance is more than that of Agni and Sun, 
and they wanted to do kainkarya for generations to come and 
mangalasasana to Sriman Narayana who with His Chakra 
destroyed the 1000-handed Banasura. 


Eighth hymn: 


The third type of devotees realising their low thinking said 
in the eighth hymn that they will join the Alwar to do 
mangalasasana for Sriman Narayana whose prasada betal leaves, 
ornaments, His Divya Mangala Vigraha with good smell of 
chandanam purified them. 


In the following three hymns all the three types of devotees 
join the Alwar in doing mangalsasana. 


Ninth hymn: 


In the ninth hymn, the first type of devotees who wears 
Lord’s clothes and flower, said that they will do mangalasasana 
for Sriman Narayana who was born on Tiruvonam Star and who 
is lying on the bed of Tiruvananthalwan (Adisesha). 
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Tenth hymn: 


In the tenth hymn, the second type of devotees join the 
Alwar by telling their greatness of having given an agreement to 
do mangalasasana for Sriman Narayana who battled with Kamsa 
and danced on the five hooded serpent(Kaliyan). 


Eleventh hymn: 


The third type of devotees who realised their swarupa said 
that like Selvanambi of Tirukkotiyur, they are bhgavatas since a 
long time to Lord. In that capacity they will do mangalasasana 
by reciting His 1000 names which wash away the sins and also 
praises His good qualities. 


Twelfth hymn: 


In telling the usefullness of reciting Tiruppallandu in the 
last hymn, Periyalwar says that not only the above three types cf 
devotees but also grahastas who recite this Tiruppallandu 
continuously will have the status of doing mangalsasana to Sriman 
Narayana in Heaven for countless number of years. 


Having known the significance of Tiruppallandu and 
Periyalwar, it is befitting to think of Periyalwar(Vishnuchitta) 
and his hymns for the good of us all. 


SRI GODA DEVI- 
AGEM AMONG ALWARS 


India is a land of many religions. Among them Sri 
Vaishnavism has played a vital role in the history of Tamil 
language and literature. During the 6th and 8th centuries, Alwars, 
twelve in number, emerged in South India. Alwars were the torch- 
bearers of SriVaishnavism. They immersed in and intoxicated 
with God’s exuberant qualities and deeds and outpoured soul- 
stirring hymns in Tamil. That is known as Nalayira Divya 
Prabandham comprising 4000 hymns. 


Among twelve Alwars, Sri Goda Devi and Madhurakavi 
Alwar were considered in Acharya Ghosti, and they were disciples 
of Periyalwar and Nammalwar respectively. 


Goda Devi was born in the Tamil month of Adi on the 
Pooram Star in Srivilliputhur. 


Varavara Muni, a great Srivaishnava Acharya, lived in the 
15th Century, praised the greatness of Goda Devi in three hymns 
in his Upadesaratnamala and narrated the supremacy of Goda Devi 
over other Alwars. 


The first hymn about Goda Devi reads thus: 


“Ts not today the great day of Tiruvadipooram, the birth day 
of Goda Devi , who discarded the life in Sri Vaikuntam which is ever 
enjoyable with undiminished splendour, emerged as the daughter of 
Periyalwar in this world for the sake of persons like us". 


In this hymn, Varavara Muni narrates that we are fortunate to 
get a birth star of this kind and that is not easily attainable. Such is 
the greatness of Thruvadipooram. It is said that Goda Devi was 
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born in this-world only to uplift the sufferings in the ocean of samsara, 
like a mother who jumps into a well to rescue her child that slipped 
down in the well. Such is the divine quality inborn in Goda Devi. 
Further, she disregarded the bhagavat anubhava in Sri Vaikuntam, 
an experience that is an unobstructed splendour and bom as the 
daughter of Periyalwar. It is compared to that of a pnncess who 
discarded the bed of roses in the palace and embraced her child in 
the cradle. Likewise, the Mother of /earth, abandoned the celestial 
life at Sri Vaikuntam and born in his world as Goda Devi. 


The birth of Goda Devi is unique in every repect. This was 
well described by Varavara Muni in another hymn. It reads thus: 


“Does any other day have the greatness of Tiru Adi Pooram 
which is the birth day of Goda Devi as the daughter cf Periyalwar? 
O Mind, think it over and see. Only if there is any other person 
comparable to Goda Devi can there be another day comparable 
“o her birth star.” 


When King Janaka ploughed the land for conducting a holy 
sacrifice, Sita appeared before him as a divine child. Likewise , 
when the devout Periyalwar ploughed his land for planting Tulasi 
for Lord's kainkarya, a girl baby an avathara of Mother Earth, 
appeared before Periyalwar. He gave her to his wife who had no 
issues. When she took the girl her joy knew no bounds and so 
much of her love leads to embrace the child. At the same time, 
her breast starts giving milk spontaneously. Usually breast milk 
will shower only for a mother. Hence, they considered the child 
as their own daughter and named her Goda, which also means 
garland of flowers and Kothai in Tamil. She is also called Andal 
and Choodikkodutha Nachiyar. Periyalwar brought her up in 
orthodox brahmin surroundings. She wrote two Prabandhams 
i.e. Tiruppavai and Natchiyar Tirumozhi. 


Goda Devi, herself narrated in a hymn in Natchiyar 
Tirumozhi about the story of her birth. Varavara Muni futher 
said that if there is any one equal to Her, then there may be equality 
in her birth star too. It is said that none second to her as she had 
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excellent qualities of forbearance, compassinn and exquisite 
beauty that are difficult to sum up to human tongue. 


In the third hymn, Sri Varavara Mur: narrates thus: 


“Goda Devi was the common and unique progeny of 
Anjukudi (the five families of the fearing group). Her nature was 
seen that she outdid all other Alwars in her love to Lord and in 
that she ripened prematurely. O Mind! may you praise her daily 
with devotion and delight”. 


It is said that like Pandavas who belonged to the lineage of 
King Parikshit, Goda Devi is the daughter like Mahalakshmi 
(Tirumakal) to ten Alwars. Goda, born out of dvine wisdom, was 
a reputed woman of chastity, and in incomparable lineage of 
Periyalwar who did mangalasasana for Lord’s deeds. Goda also 
did mangalasasana in her Prabandha Tiruppavai for Lord who 
did Triuvikrama Avatara. This was possible for her as she was 
born in that mangalasasana family. That is why that family is 
called “Anjukudi” which means a race entertaining fear regarding 
the well-being of Lord anticipating some danger or other to the 
Divya Mangala Vigraha of Lord. In other way, Anjukudi means 
five families i.e. Alwars bron before her. The first three Alwzrs 
i.e. Poygai Alwar, Bhoothathalwar and Peiyalwar were not born 
of human parents and thus constitute a family. The other four i.e. 
Tirumazhisai Alwar, Kulasekhara Alwar, Nammalwar and 
Periyalwar form a family. 


When we compare her with other Alwars, she has a 
combination of divine wisdom and devotion par excellence. 
Naturally as a woman, she derived the devotion of those ten Alwars 
who imitated/disguised themselves as woman and intoxicated in the 
devotion of Lord. With profound Bhakti, Alwars practised religious. 
rituals and tried to ride on a palmyar branch for a horse, as a 
disappointed lover and so on. But Goda Devi prayed Manmatha, as 
a Lord and his kind of exigencies showed her steady thinking of 
Lord. That is more in Goda than in other Alwars. Usually an 
unripened fruit has a different stage to get itself fully ripened 
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sometime later. But in the case of Goda Devi, she, at the age of five, 
became a ripened fruit. She had the wisdom of parabhakti, parajnana 
and parama bhakti. At the age of five, she recited Tiruppavai, a gem 
among Prabandhams. Nammalwar got revelation of bhagavata 
sheshatva (to be a servant to bhagavat bhaktas) after having recited 
several hymns. But Goda Devi, at the beginning of Tiruppavai, got 
revelation of accompanying Bhagavatas to worship Lord. 


Krishna Suri, (Periyavachchan Pillai), a great commentator 
of 13th century, wrote a lucid commentary on Goda Devi's 
Prabandhams and highlighted Goda Devi’s unparalleled love of God 
in two Prabandhams. By showing the highest esteem in the 
Prabandhams of Goda Devi, Uyyakkondar, a disciple of Acharya 
Nathamuni, (8th century) wrote two taniyans/hymns for Tiruppavai. 
In this hymn, he praised Goda Devi, who was born in the holy city 
of Srivilliputhur, for her composition of garland of thirty hymns of 
Tiruppavai, that was dedicated to Lord Ranganatha of Srirangam 
and offered garlands after she decorated it by herself. 


In another hymn, Uyyakkondar narrates that Goda Devi 
shines like a creeper of lightening. She adorned the garlands that 
are intended for Lord and then offered them to Him. She had the 
gift of singing Tiruppavai. Her desire to be united with Lord of 
Venkatam is superb. He further prays that Goda Devi must bless 
us and Hers has been an emulative example to follow. 


Acharya Parasara Bhattar, a son of Kuraththalwan, (11th 
century) wrote a lucid Taniyan for Tiruppavai in which he wor 
ships Goda Devi who awakened Lord Krishna from His sleeping 
posture on the pillow of the mountainslope like bosom of Nila 
Devi and made Him know her subservience to Him and so on. 


There is a Taniyan for Natchiyar Tirumozhi, written by 
Tirukkanna Mangai Andan, who considered Goda Devi as a bright 
light of Periyalwar and Srivilliputhur. Further he describes Her 
as a dear companion to Sri Devi who was bom on the Lotus. 
Goda is beautiful like peacock. She is soft by nature and is in 
unison with Lord Krishna. 


Yamunacharya — a Pioneer of Sri 
Vaishnavism 


Ten centuries and eight decades ago, in the year 916 A.D. 
Tamil year Dhatu, Adi month, on the full moon day, 
Yamunacharya, a prodigy, was bom at Veeranarayanapuram, a 
holy place in the South Arcot District, TamilNadu, that produced 
Sriman Nathamuni, the first Acharya in Sri Vaishnava 
sampradaya. A great grand son of Nathamuni and devout son of 
pious parents [svara Bhatta and Sriranganayaki, Yamunacharya, 
otherwise called Yamunaiththuraivan, became a scholar par 
excellence in sastras and debates. At the age of twelve, he had 
tumultous victory over a Pandit known as Vidvajjana kolahala, 
in a debate at the Pandya Court. It was a unique debate between 
these two pandits. Starting questions from books like Amarakosa 
which were answered by Yamuna, and by his shrewedness 
challenged Kolahala to refute the following three positions. They 
are: Kolahala’s mother is not a barren woman: the Pandya King 
is highly honest: and the Queen is a chaste woman like Savitri. 


Having been confused, Kolahala has been beaten hallow. 
Yamunacharya with his beaming smile refuted these question one 
by one from sastric point of view. According to Manu Smriti, a 
woman who has but only one child is to be considered barren. 
Kolahala is the only son to his mother. However reputed he may 
be, his mother is considered to be barren. Secondly, there is a 
saying in Manu Smriti that a king gets a sixth part of the religious 
merits of his subjects as well as a sixth part of their sins when 
unable to safeguard them properly. In such a way, Pandya King, 
however an able ruler might be, has got to share a heavy burden 
of dishonestness among the subjects. So, the king cannot be 
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considered to be honest King. Answering the third question, 
Yamuna cited Manu who says that the King is the veritable 
manifestations of air, fire, the Sun, the Moon, Yama, Kubera, 
Varuna and Indra. Hence, the Queen is wedded not only to the 
King, but also she is the spouse of these eight regents. So, the 
Queen seated in front is not a chaste woman. 


The people seated in the royal court were amazed at his 
resourceful replies. The Queen’s joy knew no bounds and 
exclaimed him as ‘Alavandar’ - Meaning one who has come to 
conquer. The King gave him half of his kingdom. Since then 
Alavandar ruled over the kingdom for a long time. 


According to Guruparampara Prabhavam, until the life span 
of either the first Acharya Sriman Nathamuni or his disciple 
Pundarikaksha, Yarm:unacharya was not born. So, Pundarikaksha 
passed on the divine treasure of spiritual knowledge taught by 
Nathamuni to his disciple Rama Misra. 


Acharya Rama Misra, by his strenuous efforts of supplying 
greens like ‘tutuvala’ to King Alavandar and acquainted with him, 
alienated Yamunacharya from the luxurious royal life. He took 
him to Srirangam, showed the feet of Lord Ranganatha and taught 
him the spriritual knowledge left over by Nathamuni whose vision 
of enriching Vaishnavism by his to be born grand son Yamuna. 
vance then Alavandar’s mind, thought and action combined in 
doing service to Lord Ranganatha of Srirangam for years together 
besides preaching the tenets of Sri Vaishnavism that were spoken 
in Ubhaya Vedanta. By his devotion on Alwars’ hymns, Yamuna 
interprets more in Nammalwar’s Tiruvoymozhi by eliciting 
Alwar’s inner thoughts. These were well recorded as treasure of 
thoughts in Nampillai’s commentary. 


A study on the contents of the works of Yamunacharya 
reveals that he was an unquestioned leader of the Vaishnavas. He 
refuted the tenets of other schools , particularly Saivism, through 
his coveted and lucid writings of eight Sanskrit works. They are: 
Atmasiddhi, Isvarasiddhi, Samvitsiddhi, Gitarthasangraha, 
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Agamapramanya, Catusloki, Stotraratna and Mahapurusha 
nimaya. 


Among these, Siddhittraya is an outstanding work which 
narrates the nature of self, establishes the existence of God and 
refutes the doctrines of Advaita and other systems. Gitartha 
sangraha, a master piece, is an abridged form of theme of Bhagavat 
Gita in 32 slokas. Yamuna’s Agamapramanya proves the validity 
of ancient Pancharatra Agama and its antiquity. Yamuna’s 
splendid slokas called Catussloki eulogised the importance of 
Goddess Lakshmi and Her relationship with humanity. 


It was Yamuna’s Stotraratna that enthralled every 
Vaishnava devotee particularly in Northern India since the spread. 
of Sri Ramanuja sampradaya and even now on the banks of the 
Ganges and “muna, and in the Mandirs, devotees recite in their 
minds the slokas of Stotraratna at the dawn of the day while taking 
bath or after bathing. A Stotra, first of its kind in Vaishnavism, 
isa gem among other Stotras. Hence it acclaimed the name Stotra- 
ratna. This, containing 65 slokas, speaks the quintessence of 
Vaishnava doctrines, particularly nature of God, His attributes 
and beauty. Actually Yamuna's abundant Acharya bhakti and 
simplicity combined in him made him to do prapatti in this soul 
stirring Stotram. Acharya Krishna Suri of 13th century, in his 
manipravala commentary, says that Yamunacharya wrote the 
Stotram to enable the devotees to understand Nammalwar's 
Tiruvoymozhi and benefit from Alwar's works. 


It is said in Sri Venkatachala Itihasamala that 
Yamunacharya did pushpa kainkarya to Lord Venkateswara in 
Tirumala for some time and that place is even now known as 
“Yamunaiththurai”. 


It was during the sojourn at Kancheepuram, Yamunacharya 
accompained by Kanchipurna, spotted by mere pierce look, young 
Ramanuja amidst the pupils of Yadavaprakasa at the holy shrine 
of Varadaraja. At once he relaxed from the anxiety of mental 
revelation for having spotted the glittering Ramanuja, a scholar 
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of his expectations and did prapatti at the feet of Lord Varadaraja 
for the betterment of Ramanuja. Yamunacharya blessed him as 
‘Am Mudalvan’ ( The Chief Personage) to become his edifying 
force in the spread of gospel of Visistadvaita. 


It was a few verses from the Stotraratna recited by 
Mahapurna that inspired, amazed and kindled Sri Ramanuja to 
have darsan of Alavandar at Srirangam at once. Unfortunately or 
by fortune, his expedition could not materialise, but only to see 
the charama tirumeni (body) of Yamunacharya. Having noticed 
that Yamunacharya’s three fingers in the right hand folded and 
tightly closed, he asked his disciples for the reason. It is learnt 
from them that Yamunacharya desired to show gratiude to Vyasa 
and Parasara; show reverence to Nammalvar; and to write a com- 
mentary containing Visistadvaita doctrines for Brahma Sutra. 
Immediately Ramanuja pledged to accomplish the three desires 
of Yamuna by the grace of Yamuna. At once the three fingers of 
Yamuna relaxed and straightened. Everyone raised eyebrows for 
this wonder and unanimously wished Ramanuja to be installed in 
the Acharya Pita at Srirangam. 


Yamunacharya, an indifatigable leader, had twenty disci- 
ples who worked hard for the propagation of Yamuna’s works in 
the successive years. Among those, Sri Ramanuja was fortunate 
enough to be a disciple of Mahapurna, Periya Tirumala Nambi, 
Tirukkotiyur Nambi, Tirumalai Andan and Tiruvarangapperumal 
Areyar. 


It was Sri Ramanuja who fulifilled Alvandar's flower-buds 
like desires that burst into flower by his incomparble works dur- 
ing his life. 


Yamunacharya lived for one hundred and twenty five years 
and passed away in 1042 A.D. 


A TRIBUTE ON THE OCCASION OF COMPLETION OF 1080TH BIRTH 
ANNIVERSARY SYNCH RONISING THE COMPLETION OF 18TH CYCLE OF 60 
YEARS OF YAMUNACHARYA., A GREAT ACHARYA IN SRI VAISHNAVISM, 
HELE ON TUY 39. 1996. 


SRI RAMANUJA 
AND 
DIVYA PRABANDHAM 


Among the religions in India, Sri Vaishnavism, as 
enlightened in Tamil, through Alwars hymns, occupies a 
prominent place. The twelve Alwars, who flourished in South 
India, mostly between the 6th and 8th centuries, have sung soul 
stirring hymns, called Divya Prabandham, a divine poetical 
composition. Alwars, who immersed in the nature of the Divine, 
His beauties, His attributes and deeds are called Divya Suris. In 
the divine poetical composition they praised the Lord who is 
dwelling in a place or town which is called Divya Desas. So, 
Divya Suris, Divya Prabandham and Divya Desas are together 
akin to divinity. 


Sriman Nathamuni, the first Pontiff of Sri Vaishnavism, 
rediscovered, collected and codified Alwars hymns in the middle 
of the 9th Century and arranged to recite the hymns in Deva Gana 
in temples. 


Since the advent of Sri Ramanuja in the 11th century, 
several Acharyas contributed to the advancement of the concept 
of Ubaya Vedanta which means equal validity of both the Sanskrit 
srutis and Tamil Prabandham of Alwars. 


Alagiya Manavala Perumal Nayanar in his text Acharya 
Hridayam emphatically stated that like Sruti which was given by the 
Lord to Brahma, Divya Prabandhams were also given by the Lord to 
the Alwars. In another Sutra, he says that Ramanuja used to explain 
Brahma Sutras with the aid of Tiruvoymozhi of Nammalwar. 
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Until Ramanuja’s period, there were candid conversations, 
discussions and dialogues on the hymns of Alwars by Acharyas like 
Nathamuni, Yamunacharya, Tirumalat Nambi and Tirumalai Andan. 


In compliance with Ramanuja’s instructions, his disciple 
Tirukkurukaipiran Pillan, wrote the first commentary for 
Tiruvoymozhi, called Arayirappadi. Following this, four 
commentaries have come out in different times by four other 
acharyas. Among these, we could find a record of conversations, 
dialogues and discussions of several acharyas on Alwars’ hymns 
in the commentaries of Krishnasuri's 24 padi and Nampillai’s idu. 
It is to be noted that Krishnasuri, other wise called Periyavachchan 
Pillai, wrote commentaries for 4000 hymns of Alwars and 
acquired the title Vyakhyana Chakravarthi. 


As a thought reader and saint philospher, Ramanuja intuited 
the inner thoughts of Alwars and gave critical expositions of 
Alwars’ experience. Although Ramanuja has not written any 
Tamil work, his most authoritative and systematic expositions 
on Alwars’ hymns were recorded in the commentaries. 


I wish to present some of the incidents and interpretations 
of Alwars hymns as unearthed by Ramanuja. From his critical 
expositions, we can derive and enjoy his cardinal devotion in the 
following way: 


1. Ramanuja’s obeisance to Alwars 

2. Ramanuja’s revelation on Alwars' inner thought 
3. Ramanuja’s intoxicated love in Tiruppavai 

4. Ramanuja as a foster mother of Tiruvoymozhi. 


1. Ramanuja’s obeisance to Alwars: 


With a view to showing their gratitude, several acharyas 
including Ramanuja paid reverence to Alwars and their hymns 
through invocatory verses. 


Paying a glorious tribute to Nammalwar in his invocatory 
hymn to Periya Tiruvandhadhi, Ramanuja asks his mind to 
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endeavour, abide, utter, salute and mouthfull praise the name of 
Nammal war. 


In another invocatory poem to Kulasekhara’s Perumal 
Tirumozhi, Ramanuja invites a parrot for feeding nectar and asks 
it to tell the name of Kulasekhara, who sings about Srirangam, 
adored the name of Perumal, and a Head of our lineage. 


Ramanuja’s devotion and love on Tirumangai Alwar and 
his Prabandham are par excellence. In his invocatory poem to 
Periya Tirumozhi, Ramanuja says thus: 


May Parakalan, who is a God of death for enemies, prosper! 

May kalikandri, who eradicates the sin that comes in 
Kaliyuga, prosper! 

May the King who resides in Kuraiyalur, prosper! 

May Tirumangai Alwar, who by his powerful sword 

got Tirumantra Upadesa from Sriman Narayana 

and who rules the subjects of Tirumangai and 

whose heart and conduct are alike pure, prosper! 


2. Ramanuja’s revelation on Alwars inner thought: 


There are several incidents recorded in the commentaries 
on Ramanuja’s quintessence devotion of Alwars. 


During Ramanuja’s time, Areyars used to perform abhinaya 
for Alwars hymns in Srirangam. Even now service is being 
continued. One day, Areyar was elaborating a line of hymn which 
speaks Periyalwar’s experience on child Krishna in His 
Tirumozhi. For that line, Areyar identified himself by doubling 
the upper eyelid over the eyeball inside out to frighten the gopis. 
Ramanuja’s cousin, Govinda Bhattar, who was sitting behind 
him in the audience noticed Areyar’s improper abhinaya and he 
at once suggested silently by raising his two hands above his 
shoulder simultaneously as Krishna is showing His four hands 
with conch and chakra to frighten the gopis. Having noticed 
Areyar repeated his abhinaya for that line as narrated by Govinda 
Bhattar. Ramanuja, who was sitting in the front and minutely 
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observing the abhinaya, was amazed at this kind of action and 
turned back where Govinda Bhattar was sitting. Then he 
commended him for his point of action. 


This shows Ramnauja’s dcep observance of inner thought 
of Alwar that was unearthed by Govinda Bhattar and practiced 
by Areyar. 


Thus, Tiruvarangaththamudhanar, a contemporary of 
Ramanuja, in his Ramanuja Noothanthadhi, beautifully describes 
Ramanuja whose mind never forgets to prostrate before the feet 
of Periyalwar, who did mangalasasana to Lord for [is safety. 


3. Ramanuja’s intoxi-ated love in Tiruppavai: 


By his discerning faith in Andal and her Tiruppavai, 
Ramanuja is called Tiruppavai Jecr. 


One day, in his round for alms, he was reciting a vers: ia 
Andal’s Tiruppavai that speaks about the awakening of Nappiniai, 
Krishna's Consort. While doing so, he reached the doors of his 
preceptor Tirukkottiyur Nambi. Incidentally Nambi's daughter 
Devaki Piratti came out to open the door. Having seen the girl, 
who resembles Nappinnai with her tinkling bangles, Ramanuja 
prostrated before she went inside and told her father about it. 
Nambi thought that Ramanuja must have been reciting Tiruppavai 
hymn pertaining to Nappinnat and outpoured the experience by 
coincidence and he enquired Ramanuja about it. He agreed with 
him and fainted. This bears an eloquent testimony to his title, 
Tiruppavat Jeer, and his intoxicated love for Tiruppavai. 


Thus, Amuthanar, narrates that Ramanuja wasa great 
sage whose life is endured by the grand grace of Andal, who 
first used the garland and later crowned the head of Lord 
Ranganatha. 


4. Ramanuja as foster mother of Tiruvoymozhi: 


Ramanuja's contribution to Tiruvoymozhi is significant 
in all aspects. It is said that he learnt the first three thousand 


Sri Ramanuja and Divya Prabandham 53 


hymns of Alwars at the feet of Periya Nambi and Tiruvoymozhi 
at the feet of Tiruvaranga Perumal Areyar. In compliance with 
the wishes of Yamunacharya, Kamanuja named his janana 
putra Pillan after Nammalwar :.e. Tirukkurukaipiran Pilan and 
instructed him to write a com.entary for Tiruvoymozhi. 


At one time,while discoursing Nammalwar’s hymn 
“Ozhivil kalamellam' he enquired which of the listeners in the 
group would like to go to Tirumala, a place which is all the 
time chilly combined with unbroken rains and render service to 
Lord as desired by Nammalwar. In response to that cal], Acharya 
Ananthalwan readily agreed to render service and sought 
Ramanuja's blessings. Then he embraced him for his courage 
and called him Anpillai ( one and only male). This shows 
Ramanuja's abundant love and devotion for Nammalwar and 
strived hard to accomplish the wishes of Nammalwar. 


Thus, Parasara Bhattar, son of Kuraththalwan, in his 
invocatory poem to Tiruvoymozhi, remarked that while 
Nammalwar was the mother of 1000 hymns of Tiruvcymozhi, 
Tamil Veda which speaks of the glory of Lord Ranganatha, 
Ramanuja was the foster mother whose perseverence nurtured 
these hymns for our benefit. Amudhanar also underlined that by 
the instinct of Ramanuja, Nammalwar's Tiruvoymozhi has 
blossomed. 


As has been stated earlier. Ramanuja gave thought proving 
interpretations for Namalwar's hymns particularly Tiruvoymozhi 
in more than 50 places. The following are two instances: 


In the very first hymn of Tiruvoymozhi, Nammalwar 
instructs his mind to worship the Lord who has all auspicious 
qualities, head of both worlds, who gave to Nammalwar the 
wisdom and bhakti and whose feet dispel the distresses of the 
devotees. 


‘In the tenth hymn of fourth centum in third decad, 
Nammalwar exalted the genuine nature of God. He states that 
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God, by pervading the sentient being and nonsentient matter, will 
not be affected by its changing fortunes, welfare, grief etc. Even 
the individual soul by dwelling in a particular body will not be 
affected by its metamorphasis or decline in energy. Though the 
soul is not affected by its body’s change of condition, it partakes 
the pain and pleasure that are experiencing through the body. In 
such a case, it is argued that the dweller - Lord inside all cannot 
also remain unaffected by such experiences of individual soul. 
The great commentator Nampillai, explains that in a prison, a 
person is imprisoned for being guilty, whereas a jail visitor visits 
the prison for enquiry and other sort of work. He is not affected 
by visiting the jail. Prisoner is in prison because of his fault. 
Hence he is a sufferer. Jail vistor is in prison because of his 
liking He is not affected. The individual soul is like a prisoner, 
body is like a prison house whereas Lord is like a jail visitor who 
is not affected Sy being in prison. Further he explains that if one 
realises this philosophy, he can reach Him. Here, some Acharyas 
say that God can be reached by those who practice Bhakti; some 
other say leaving other paths like Karma, Jnana and Bhakti- Yoga 
and taking God Himself a path, one can reach Him. Further some 
interpret by antimasmrithi, one can reach Him. Having noticed 
all other acharyas version, Ramanuja asserts that since 
Nammalwar has showed sarvathma bhava to Lord in this particular 
hymn, it is to be stated that God will not be affected by the changes 
that took place for chit (sentient being) and achit (non-sentient 
matter) tatvas. When the individual soul dwells in a body, that 
soul will not be affected for the changes of fortunes, welfare etc. 
that took place for body. Likewise, God will not be affected by 
the change that affects body and its indwelling soul. He declared 
that one who gets such a revelation can attain Him. 


In this way, there were several incidents and interpretations 
recorded in the commentaries. 


EMBAR AND RAMANUJA 


Sri Vaishnavism believes in the doctrine of service 
(kainkarya ) to Sriman Narayana. Sriman Narayana created 
Alwars and Acharyas to liberate the people from the sea of 
samsara. Beginning from Sriman Nathamunigal, all acharyas 
absorbed the essence of Nalayira Divya Prabandam of Alwars. 
Among the Acharyas, Yamunacharya is a unique personality 
whose saintliness and spiritual wisdom enriched Sri Vaishnavism. 
Periya Tirumalai Nambi is an ardent disciple of Yamunacharya. 
He was doing daily service to Lord Srinivasa in Tirumala. He 
had two sisters viz., Sri Bhoomi Pirattiyar and Periya Pirattiyar. 
The former was wedded to Asuri Kesava somayaji of 
Sriperumbhudur, a place thirtyfive miles away from Madras, and 
the latter was married to Kamalanayana Bhattar of 
Mathuramangalam, a place thirty miles away from Madras. 


At Sriperumbhudur, in the year of Pingala (1017 A.D.) in 
the Tamil month of Chitra, on the day of Tiruvadirai Star, an 
auspicious day, Sri Bhoomi Piratiyar was blessed with a son. His 
naming cermony was done by Periya Tirumalai Nambi. The infant 
was named as Ramanujar and Ilayazhwar. It is believed by 
everybody that he is the reincarnation of Adisesha. Unlike all 
infants, Ramanuja’s charming face, and the spiritual radiance 
resulted Periya Tirumalai Nambi to say that the child will have 
all virtuous qualities of highest order and he will be a master of 
all sastras and live a full life. He was later called Udayavar, 
Ethirajar, Emberumanar and so on. 


Likewise, Periya Pirattiyar was also blessed with a child 
in the year of Dhurmuki (1021 A.D.), on the day of Punarvasu 
Star, in the Tamil month of Thai at Maduramangalam. On hearing 
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this news, Periya Tirumalai Nambi went to the place and named 
the child Govinda Bhattar. He blessed him that the child will 
have all saintly qualities combined with a full mastery in Ubaya 
Vedanta. He was later called ‘Embar’ by Ramanuja. 


It is very interesting to know the life history of acharyas. 
The life of Govinda Bhattar, in unique sense that he has dedicated 
his life to serve the Acharya Ramanuja and spent the life under 
the shadow of Ramanyja will inspire everybody. The following 
account will reveal Govinda Bhattar's association with Periya 
Tirumalai Nambi and Ramanuja and their mutual admirations. 
The author uses the name ' Govinda Bhattar’ till the latter became 
famous as ‘Embar’, a name given by Ramanuja. 


Ramanuja and Govinda Bhattar are the inseparable 
compainons since their joining the Gurkula in Tirupputkuzhi to 
master in Veaantas under Yadavaprakasa. As days passed, 
Ramanuja's intellectual ability created jealousy in the mind of 
Yadavaprakasa. Ramanuja was meticulously telling all 
commentaries before his Guru explained. This prompted 
Yadavaprakasa to mislead Ramanuja. Yadava planned Kasi Yatra 
with the disciples, with a hope of killing Ramanuja. Realising 
this Govinda Bhattar thought of saving Ramanuja. On the way 
to Kasi, Govinda Bhattar called Ramanuja separately and advised 
him to escape from this group to save life. He also escaped with 
the help of Lord Varadaraja and on His guidance he reached 
Kanchi. 


Yadavaprakasa came to know the escape of Ramanuja. 
Yadavapraksa with his magic, made Govinda Bhattar’s hand 
affixed to a Linga in the Ganga river. Later, Govinda Bhattar 
went to his native place where he established that Linga. Later 
on, for some years he was managing the affairs of Kalahastiswara 
Temple at Kalahasti. 


On knowing the whereabouts of Govinda Bhattar, 
Ramanuja informed his uncle Periya Tirumalai Nambi, who was 
very much concerned and eager to change the mind of Govinda 


Embar and Ramanuja 57 


Bhattar. On more than two occasions he tried to win back Govinda 
Bhattar. But all in vain. At last, when Periya Tirumalai Nambi 
came to Kalahasti, Govinda Bhattar realised his mistake ‘and 
surrendered before Periya Tirumala Nambi. Periya Tirumalai 
Nambi also brought him back to Tirumala and taught him all the 
hymns of Alwars and Tirumantrartha which explains; 
Arthapanchaka-the nature of self, the nature of Lord, means of 
emancipation, obstacles for emancipation and the goal. Govinda 
-Bhattar assisted Nambigal with great veneration and reverence 
in thought, word and deed. 


Ramanuja and Govinda Bhattar mastered the commentaries 
of Ramayana under the guidance of Periya Tirumalai Nambi. 
Usually Govinda Bhattar used to make the bed for Periya 
Tirumalai Nambi and check it up by just rolling on it once. One 
day Ramanuja observed this action of Govinda Bhattar and 
informed Tirumalai Nambi. Periya Tirumalai Nambi enquired 
Govinda Bhattar. In tum Govinda Bhattar replied, ‘Even if I go 
to hell for this action, I will not allow any one to disturb my 
Acharya when he goes to bed”. On heating this reply, Ramanuja 
and Periya Tirumalai Nambi were very much impressed by 
Govinda Bhattar’s devotion to his teacher. 


On an other occasion, Govinda Bhattar was doing kainkarya 
after taking bath for a second time. Ramanuja who observed him 
taking bath for a second time, asked him why he has taken a bath 
twice. Govinda Bhattar replied that he has to take a bath for the 
second time, because he removed a thorn from the tongue of a 
suffering snake. Ramanuja admired this act of Bhattar very much 
and raised his eyebrows for Govinda Bhattar’s affection on 
creatures. 


Ramanuja and Govinda Bhattar completed their study of 
the commentaries on Ramayana. Ramanuja asked Periya 
Tirumalai Nambi to allow him to go to Srirangam. Though Periya 
Tirumala Nambi was willing to permit Ramanuja to go, he was 
hesitating to send him because he was not in a position to give a 
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parting gift. On knowing this struggle in the mind, Ramanuja 
asked Periya Tirumalai Nambi to send Govinda Bhattar along 
with him. Periya Tirumala Nambi gladly agreed to send Govinda 
Bhattar along with Ramanuja. Ramanuja and Govinda Bhattar 
after offering worship at Sholigapurram Temple and 
Tirupputkuzhi reached Poovirundamalle, near Madras where 
Tirukkachi Nambigal was residing. 


As a result of the separation from Periya Tirumalai Nambi, 
Govinda Bhattar became sick, weak and pale. On realising this, 
Ramanuja sent him back to Periya Tirumalai Nambi. On reaching 
Tirupati, Govinda Bhattar eagerly knocked at the doors'of Periya 
Tirumalai Nambi’s house. Periya Tirumalai Nambi has not 
opened the doors even though his wife requested him and he 
also knew that Govinda Bhattar returned. Further he said, “for 
the cow sold away who will give grass again?”. Though the door 
was not opened having high regard to his Acharya, Govinda 
Bhattar prayed in front of the door and retuned to Ramanuja’s 
place. Ramanuja, after heard the whole story, was deeply moved 
by Govinda Bhattar’s veneration for his Acharya, Afterwards, 
Govinda Bhattar was living with tre sole aim of speaking the 
fame of Ramanuja and his Divya Swarupa. The mind and soul 
of Govinda Bhattar was so completely absorbed in the thought 
and spirit of his associate Ramanuja. Govinda Bhattar abandoned 
the samsara and very stubbornly started leading an austere saintly 
life. To become saintly order, Ramanuja gave Tritanda and 
saintly clothes and named Govinda Bhattar with an abridged form 
of his own name ‘Emberumanar’ as ‘Embar’. Henceforth, 
Govinda Bhattar was called Embar. Receiving the saintly order 
from Ramanuja, Embar thoroughly learnt the Ubhaya Vedanta 
with the help of Ramanuja. 


One day, the disciples of Ramanuja assembled in a place 
and were praising Embar’s Acharya Kainkarya, His divine 
knowledge, Bhakti and traditional way of life. Embar who was 
in that group agreed about their praise for him. On seeing this, 
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tamanuja asked: “Oh, Embar! when the disciples are praising 
rou, you are nodding your head agreeing to their sayings! This 
s bad, what will happen if you approve of this, You know?”. 
imbar answered, “ Acharya, I, being a lowest man who was 
vandering in Kalahasti and later your divine self changed me 
nto this level and all the praises by the disciple will reveal the 
sreatness of Ramanuja only, not of me at all”. Ramanuja was 
lelighted with Embar's sayings and with a beaming smile he 
:mbraced him. 


Embar, who completely identified himself with Ramanuja's 
:hought and spirit, composed in the lucid and the most beautiful 
Tamil song in which describes Ramanuja's divine form, Divya 
Mangala Vigraha containing lotus like fingers,the beauty of cloth 
that rounds the body, with a Tridanda in his hand, the beauty of 
smiles that articulate, the lotus eyes that reflect his tender 
kindness, the beautiful tuft of hair over the head - all these beauties 
which enchants Embar’s heart. 


Further as a follower of Ramanuja, Embar prayed 
Ramanuja with great veneration that he has to grant him the gift 
of perfectly retaining in his heart the very difficult thousand 
hymns of Tirumangai Alwar and other Prabandhams which are 
normally difficult to retain. 


Embar used to explain the meaning of hymns of Alwars in 
a correct way and he was acclaimed by all and won the 
appreciation of everybody. 


This savant of Embar, who devoted his life to serve 
Ramanuja must be recognised by all devotees by worshipping 
his idol in his native place, Mathuramangalam. His idol in a 
sitting posture will delight and bless all those who worship. 


TIRUMALAI ANANTHALWAN 


Ananthalwan, an’Anisa” of Adisesha was born on the 
Chitra Star in the Tamil month of Chitra in the Year Vijaya, ofa 
noble Sri Vaishnava family, in Siruputtur near Melkote. Under 
the care of his father, Kesavacharya, Ananthalwan was given a 
good traditional education and was taught the Vedas, Divya 
Prabandhas etc. 


To became a disciple of Sri Ramanuja, Ananihalwan along 
with others reached Srirangam and eagerly approached Sri 
Ramanuja. Sri Ramanuja entrusted them to another disciple 
Arulala Perumal Emberumanar, who was a staunch Advaita 
ascetic earlier and later became a humble disciple of Sri 
Ramanuja. Ananthalwan had the five fold rites (Panchasamskara) 
performed by Arulala Perumal Emberumanar. Anaathalwan and 
others learnt many a truth as well as ‘anustanam’ at the feet of 
Sri Ramanuja. 


At the instance of Ramanuja, Ananthalwan zeached 
Tirumala and was doing kainkarya to Lord Srinivasa. His service 
to the Lord is unique and His Acharya bhakti is par excellence. 
There is an incident for Anantha!wan's steadfastness bhakti on 
his Acharya Sri Ramanuja, narrated in Sri Venkatachala 
Ithihasa Mala. I give below the English version of 
Professor V.V.Ramanujam: 


“Once when Ahanthalwan was deeply concentrating on 
making the flower gaflands for the Lord in the ‘Yamunaituraivar’ 
mantapa, the Lord, in order to test him, summoned him to appear 
before Him immedately. Ananthalwan did not mind this 
command; he calmly finished the work of making the garlands; 
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he placed them in a basket on his head and appeared before the 
Lord Venkata. The Lord feigned anger and said “Ananthalwan! 
why did you not come here immediately on my summon? What 
if I drive you away from my hills for disrespecting my command?’ 
Ananthalwan coolly replied ‘O my Lord of Tiruvenkata? What 
have you lost in my not coming when you called me? My loss 
would have been great. Delay would have resulted in the flower- 
buds blossoming and losing their fragrance. That is why I 
preferred to complete my work and then appear before you. I 
have the command of my Acharya to provide you with faultless 
fragrant garlands. That is more important than obeying your 
whims and fancies. 


Nammalwar the great seer has declared that this Tiruvenkata 
Hill is the resort of the Supreme. That means that this is a place 
where you have come to. May be you came earlier to me. Both 
of us have therefore equal rights. How then can you drive me 
away? Like Maduakavi to whom Nammalwar ( his Acharya) is 
all-God, friend, relative all put in one. I also hold my Acharya 
Sri Ramanuja as my all. I am a follower of the footsteps of Sri 
Madurakavi. Do you not know this?” 


Hearing this reply the Lord was very happy at the steadfast 
devotion of Anantalwan to his master(Acharya) and told him: 
“Ananthalwan! I am very happy to see your single-minded 
devotion to your Acharya. I cannot deny the supreme goal to 
any devotee of Ramanuja. So please ask something else so that 
I can have the pleasure of giving you”. Ananthalwan considered 
himself highly fortunate to be told like this and said “what more 
do I need than serving your lotus feet? Please grant me 
uninterrupted services to you here and elsewhere and make it 
flourish.” Feeling exceedingly pleased, the Lord said, “I will 
grant the land of bliss (moksha) to whomsoever is associated with 
you - be it man or animal or bird”. Having obtained this great 
boon Ananthalwan considered himself supremely blessed for his 
Madhurkavi-like devotion. He felt that all those who were 
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associated with him should take on the appelation “servant of 
Madurakavi-Madurakavi dasan”. He began gathering devoted 
disciples from then on”. 


Such a great Acharya Ananthalwan gave several meaningful 
interpretations for Alwars’ hymns in Nalayira Divya Prabandham. 
His candid interpretations always coincide with that of Alwars’ 
mind. All these events and interpretations were lucidly recorded 
by later Acharyas like Nampillai and Periyavachchan Pillai in 
their commentaries. Some of them are purported here for 
enjoyment and to know Ananthaiwan's devoutness in 
experiencing Alwars’ hymns. 


1. In Mudal Tiruvandadhi, Poygai Alwar describes the 
Lord’s attribute of forbearance in the following hymn: 


Tirumagalum Manmagalum aymagalum cherndhal 
Tirumagatke theerndavar en kol - Tirumagalmel 
palodam cindha padanaganaikkidanta 

maloda vannar manam. 


Alwar says that it is possible because of the Lord, while 
assuming the sleeping posture in milky ocean along with Sridevi, 
Bhudevi and Neeladevi, fully consummate with Sridevi only. 
What indeed the sense?. Ananthalwan, by his astute knowledge, 
interprets the hymn and gives importance to three Consort 
individually. He opined thus: “Only Lord consummate with 
Sridevi-what indeed a sense? (Tirumagatke theerndvar en kol?) 
Only Lord consummate with Bhudevi - what indeed a sense? 
(Manmagatke theerndavar en kol?) Only Lord consummate with 
Neela Devi - what indeed a sense? (Aymagatke theernda var en 
kol?)”. 


2. Tiruppan Alwar, in his Prabhandha ‘Amalanadhipiran’, 
while enjoying the enthralling beauty of the Lord Ranganatha, 
referred to His Conch and the Discus in the hymn, ‘Kaiyinar 
Surisankanalazhiyar’ (7). Here is a thrilling anectodate narrated 
by Periyavachchan Pillai. It reads thus: 
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While Bhattar was staying in Tirukkotiyur, Ananthalwan 
asked Bhattar whether Lord in Vikunta is seen with two hands or 
with four hands. Bhattar replied that both are acceptable. If He 
is seen with two hands, He is like Periya Perumal (Mulavirat in 
Srirangam) and if He is seen with four hands, He is like 
Namperumal (Utsava Murty in Srirangam). 


3. In Andal's Natchiyar Tirumozhi, Peiryavachchan Pillai, 
reminds an incident on the hymn, ‘Karththann Mugilum’ (12.5): 


On his way to see Ramanuja in Srirangam, Ananthalwan 
reached the place Vadakarai, where some Ekangis, to show their 
grief on the demise of Sri Ramanuja, tonsured their heads and 
proceeded further. Having noticed this, another disciple Sri 
Nambi Guhadasan, climbed up a tree and thought of committing 
suicide by falling down from it. At that time Ananthalwan noticed 
and said: “O Nambi! with your clear mind you have climbed up 
the tree. How can you die when you carefully thought of 
safeguarding your body while climbing up. So you won't die now. 
Come down please”. 


4. Periyavachchan Pillai narrates another incident while 
writing commentary for the hymn “Veruvadal Vai Veruvi” (5.5.1) 
of Tirumangai Alwar: 


Nanjeeyar, used to enjoy the gesticulation of Bhattar while 
pronouncing the beautiful name “ Alagiya Manavala Perumal” 
and Ananthalwan the name ‘Tiruvenkatamudayan”. 


5. In Nammalvar’s Tiruvoymozhi, Alwar feels that he is 
the lowliest of the lowly in the hymn, “Isan Vanavarkku(3.3.4). 
This self denounciation assuming the lowliest of the lowly only 
intensified the grace of the Lord. While discoursing this 
particular hymn, Alavandar feels that he is a violator of laws, 
fickleminded, envious, ungrateful, arrogant, deceitful and cruel. 
He cannot therefore hope to get freed from bondage and serve 
God, by mentioning the sloka “Amaryadhaha”. Ananthalwan, 
when he recites this particular hymn dislikes to say as felt by 
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Alavandar. He feels that when he was doing kainkarya to Lord 
Srinivasa at the instance of Sri Ramanuja, he do not want to say 
that he is the lowliest of the lowly as Alavandar (eli in Stotraratna 
for this hymn. Such is the Acharya Bhakti of Ananthalwan. 


6. In the hymn “ Unnum Choru” (6.7.1). Nampillai narrates 
an anectodate of Ananthalwan: 


A Srivaishnava, who was a native of Tirukkolur,left that 
place and was tilling the iand at another place. When Ananthalwan 
met that Srivaishnava, asked his whereabouts. He told that he 
hailed from Tirukkolur. Ananthalwan said, “why you hive come 
from that place. You should have employed there by vrazing a 
couple of asses for your livelihood, as the Lord stays there”. 
This shows Ananthalwan’s devotion on the significance of a 
Divya Desa like Tirukkolur. 


7. Ananthalwan’s devotion on Lord Srinivasa is widely 
known. Ananthalwan used to think about Lord Srinivasa when 
he recites the hymn ' En Tirumagal” (7.2.9) in Tiruvoymozhi, 
which actually speaks about Lord Ranganatha of Srirangam. In 
this hymn, Nammatwar, with the voice of maiden, says that Lord 
of Srirangam, adorns His Consort Sridevi in His Chest and He is 
His very soul, and He once lifted the Mother earth on His teeth in 
“araha Avatara; He is the lover of Nappinnai whom He won by 
vanquishing seven fierce bulls. Here, Ananthalwan use to feel 
that Lord adorns His Consort Padmavati in His chest. When he 
blessed with a female child, Ananthalwan named ‘En Tirumagal’ 
( My Sri or My daughter) as called by Nammalwar in the above 
hymn. 


8. In one of the Taniyans of Tiruvoymozhi, Tirumalai 
Ananthalwan, an ardent devotee of Sri Ramanuja, said that he 
would adore the sacred feet of Ramanuja of peerless fame, to 
enable him to acquire a mind which constantly concentrates on 
the classical Tamil Veda rendered by Nammalwar whose qualities 
are tree from all blemishes. 
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9. In Periyalwar Tirumozhi, Manavala Mamuni narrates an 
incident on the hymn ‘Navakariyam’ (4.4.1). It reads as follows: 


Ananthalwan, in his last days, asked the disciples that 
what name Bhattar delighted to say. They immediately told that 
Bhattar delighted to say the name ‘Alagiya Manavala Perumal’. 
Ananthalwan thought that it is like a wife who pronouces the 
name of her husband, that was pronounced by Bhattar,as every 
soul before Lord is feminine in nature. Since Bhattar pronounced 
this name with great devotion and love, he also pronouced the 
same name ‘Algiya Manavala Perumal’ and at once he attained 
moksha. Tirumalai Ananthalwan's devotion on Lord Srinivasa 
and His Acharya Sri Ramanuja is par excellence. Appillai, one of 
the disciples of Manavala Mamuni, praises Ananthalwan thus: 

May Ananthalwan, a father - in - law of Tirumala Srinivasa 

prosper! 

May Ananthan, who was born as Ananthalwan, a gem 

among jewels brightness prosper! 

May Ananthalwan, who emerged as a succour for the 

universe prosper! 

May Ananthalwan, who obtained heavenly bliss by doing 

kainkarya to Lord who safeguarded the universe during 
pralaya, prosper! 

May Ananthalwan, who was bom in the bright Chitra month 

on Chitra star, prosper! 

May Ananthalwan, who represents the lotus feet of His 

father like Ramanuja, prosper! 

May Ananthalwan, who was the father of Alarmel Mangai, 

prosper! 

May the Lotus Feet of Ananthalwan ever prosper! 


KRISHNASURI - A MASTER OF 
MANIPRAVALA LITERATURE 


It was during the post - Ramanuja period, Sri Vaishnavism 
reached its zenith in the sphere of producing manipravala 
commentaries for Nalayira Divya Prabandham, Rahasya Granthas 
(secret sacred works) anc stotras by various Acharyas. Among 
those, Krishnasuri, popularly known as Periyavachchan Pillai, 
was first and foremost Acharya to write commentaries for all 
the hymns of Alwars in manipravala language. Manipravala means 
the combination of Sanskrit and Tamil words like a necklace 
studded with mani - pear! and pravala - coral. The admixture of 
coral like Sanskrit and pearl like Tamil words gives a soothing 
meaning with elegant beauty. This practice was prevalent, since 
11th century, first in Malayalam and later applied to Tamil prose 
literature inVaishnavism by Acharyas. Krishnasuri’s contribution 
to manipravala literature enriched the history of Tamil Language 
and Literature. 


Krishnasuri was born to pious parents Yamuna Desika and 
Natchyaramma of Purvasikha Brahmin family in Changanallur, 
a venerable place in Tanjore District, on Rohini Star in the Tamil 
month Avani in 1167 A.D. This day synchronizes with Sri Krishna 
Jayanthi, the birthday of Lord Sri Krishna. Hence he was named 
Krishna and later he was given the suffix Suri for his erudition. 
Since his childhood, he was a great devotee of Lord Krishna. 


It is said that he made pilgrimage io Tirumala with his 
family and acquired a Divya Mangala Vigraha of Lord 
Venkateswara which he consecrated in his village Changanallur. 
After doing service to his parents, he left his village and lived at 
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the holy feet of Nampillai, a great commentator in Srirangam for 
the remaining part of his life. 


During his stay in Srirangam he was amazed to hear 
Nampillai’s oratorial discourses on Bhagavat Vishayam and his 
regular attendance enabled him to win the appreciation of 
Nampillai and later he became the Acharya’s personal disciple 
like his contemporary Krishnapada, also known as Vadakku -th- 
thiruveedhi-p-Pillai. Krishnasuri studied Nalayira Divya 
Prabandham, its meanings and other texts at the feet of Nampillai. 
On the order of Nampillai, he wrote a lucid commentary for 
Nammalwar’s Tiruvoymozhi, a nectar-milk like thousand hymns. 
Manavala Mamuni of the 15th century in his Upadesaratnamala 
praises Krishnasuri as one among five commentators who was 
endowed with virtuous qualities in safeguarding Tiruvcymozhi 
through his commentary. His commentary on Tiruvoymozhi is 
similar to Valmiki’s Ramayana slokas covering 24000 anushtup 
verses. It is widely known as Irupaththunalayirappadi. This 
commentary reveals his esteem and regard for Tamil. His work 
clears many a doubt that arise in the commentary of Nampillai, 
called Idu. 


In the interest of creating awareness among the asthikas 
she wrote commentaries for other Alwars’ hymns also i.e. from 
Tiruppallandu to Periya Tirumadal covering 23 Prabandhams. 
Pillai Lokam Jeer in his commentary on Upadesaratnamala 
narrates that though Alwars hymns are in simple Dravida Bhasha 
(Tamil), with divinity, melodious to hear, soft and simple in style, 
it is diffficult to grasp the inner meanings as thought of by Alwars. 
Such a revelation was acquired by Krishnasuri and he was able to 
write commentaries for the entire hymns of Alwars both for his 
satisfaction and for the understanding of others. His style of 
explaining the word by word meaning is superb. His incisive 
writings show his experience both in tradition and modesnity of 
his age by adding number of similes, illustrations, grammatical 
20oints. authoritative references and so on. Asan erudite scholar 
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in Tamil Literature, his quotations from Sangam and post-Sangam 
literatures add lusture to the commentary . It is stated in his 
Prabhava Prakasika, that Lord Ranganatha of Srirangam, having 
heard his commentaries, gave him the title Abhayapradaraja. Even 
today along with Alwars hymns, his commentaries are being 
rendered during Adhyayana Utsavam by Areyar Swami in 
Srirangam. 


It is to be noted that even today in SimhachalamTemple in 
Andhra Pradesh, Krishnasuri’s commentary for Andal’s 
Tiruppavai, called Muvayirappadi is being read daily, apart from 
recitation of Tiruppavai during Margazhi month. 


Krishnasuri made significant contribution for Rahasya 
Granthas (secret works) relating to the development of 
Visistadvaita philosophy in the post-Ramanuja period. He 
elaborately discusses the three secrets i.e. Tirumantra, Dvaya, 
and Charama Sloka in his outstanding work Parantharahasya. 


His master-piece Tanisloki containing thought-provoking 
commentary on select slokas taken from great works like Sri 
Ramayana, Mahabharatha. Varahapurana and Sri Vishnupurana 
will show his infinite wisdom and oasis of thoughts in the subjects. 


His stupendous works of Sanskrit Stotras like 
Yamunacharya’s Stotraratna, Chatusloki, Ramanuja’s 
Gadhyatrayam, and Jitante Stotram have showed his abundant 
reverence and respect to the earlier Acharyas. 


His another work Manikkamalai discusses the meaning of 
Purushakara and Saranagathi with the basic definition of Acharya 
and disciple. His minor works include Sankalpa Pramana 
Tathparyam, Rahasyatraya Deepika, Rahasyatrya Vivaranam, 
Nikamanapadi, Upaharasmriti and Kaliyan Arulappadu are 
enlivening the truth seekers. 


His mastery over the manipravala commentaries enabled 
him to adorn the four chairs (thrones) of learning i.e. 
Prabandhams, Rahasyagranthas, Tanisloki and Stotrams and wor 
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ihe coveted title Vyakyana Chakravarthi (the King of 
Commentators). 


It may not be an exaggeration that but for his tireless 
contribution Sri Vaishnava manipravala literature, particularly 
Alwars hymns would not have got prominence and fame among 
the people of India and abroad. 


Since the demise of his teacher Nampillai, Krishnasuri 
along with his contemporary Krishnapada, had administered the 
Ramanuja Darsana in Srirangam. His disciples were 
Nayanarachchan Piilai, Vadhikesari Algiya Manavala Jeer and 
Parakala Dasar. He attained mukti at the age of 95 in 1262 A.D. 


Although seven centuries had rolled down, India is still 
fotunate to preserve the priceless divine treasure of commentaries 
left by Krishnasuri, because of the contribution made by Kanchi 
Prathivadhi Bhayankaram Annangaracharya Swami during the 
first half of this century and later by Sri Vaisanava Sudarsanam, 
Tiruchi, a private organisation, which made concerted efforts in 
reproducing and reprinting Krishnasuri’s commentaries, a 
magnum opus for Sri Vaishnavas. 


VADHIKESARI JEFR-A 
VERSATILE GENIUS 


In the history of Sri Vaishnavism, the thirteenth century was 
a landmark which produced several luminaries who propagated the 
philosphy of Visistadvaita propounded by Sri Ramanuja. 


Among these, a notable scholar-Acharya Alagiya Manavala 
Jeer, originally named Varadaraja, was born in 1242 in the Swati 
Star of Tamil month Ani, at Brahmadesam Mannar Koil, a 
hollowed place situated in Tirunelveli Dist. 


His creditable life history is unique one. He was serving 
as a cook in his preceptor Krishnasuri’s house for serveral years. 
One day, some scholars known to his preceptor came there and 
were reading some books in the house. Since the preceptor was 
not in the house, Varadaraja enquired what they were reading. 
Having known his illiteracy, they sarcastically said 
*‘Musalakisalayam’ which means a pestle that cannot bring forth 
tender leaves. Not knowing its meaning, Varadaraja informed 
his Acharya on his arrival. 


The Acharya told him that they sardonically talked about 
him as he was an illiterate. Such a situation moved him very 
much and he immediately knelt down at the feet of his Acharya 
Krishnasuri and begged him with tears to shower his blessings to 
enable him to become a scholar. The Acharya taught him 
everything beginning with Aksharabhyasa, Kavya, Nataka, 
Alankara, Tarka, Memamsa and other Sastras and he futher 
mastered Divya Prabandham, its commentaries and other rahasya 
granthas at the holy feet of Acharya’s disciple son 
Sowmyavarewara, otherwise called Nayanarachchan Pillai. 
Having acquired astute knowledge, he wrote a kavya entitled 
Musalakisalayam, the very word had been used to scoff at him. 
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Later he became a saint and by his undaunted courage and 
ravity, he exchanged views with several scholars of other 
eligions in different platforms and established the supremacy of 
/isistadvaita, that earned him a title, Vadhikesari. That title 
dored his name and called Vadhikesari Alagiya Manavala Jeer. 


His incisive writings on Ubhaya Vedanta through his works 
n manipravala language like Deepa Prakasa, Deepa Sangraha, 
[atva Nirupanam, Rahasyatriya Karikavali, Tatva Bhushana, 
3nanamava, Sariraka Kandiya and works in Tamil like Bhagavat 
3ita Venba are testimony to his versatality. 


Apart from this, his concise commentary for Nammalwar’s 
Tiruvoymozhi called Panneerayira -p-padi was acclaimed by his 
Jredecessors. A padi is a unit of word-content of the length of 32 
letters forming a anustup verse. The word-content of 
Panneerayira-p-padi is approximately of the length of 12000 
anustup verses. By ils inclusion, Tiruvoymozhi had five 
commentaries and admired thein as Buagavat Vishayam. 


The notable feature of Jeer’s commentary is that it reveals the 
thousand exuberant qualities of the Supreme Being as thought of by 
Nammalwar in thousand hymns of Tiruvoymozhi, besides exem 
plifying thé five fold basic knowledge that are needed for a soul. 
Jeer’s natura] wisdom, high education and erudition inherited from: 
Acharyas have enabled him to present this gem of a commentary. 
As a great grammarian, he first introduced Tamil grammar, 
versification and theme in the commentary and his commentary on 
inward thought of Nammalvar for Tiruviruththam is supurb: 


Pillai Lokam Jeer of 15th century, in his commentary on 
Upadesratnarnala has pointed out that this is a counter part of the 
original hymns of Alwar and thought there are four other 
commentaries for Tiruvoymozhi, we can enjoy the word 
explanation only in Vadhikesari Jeer’s commentary. Such is the 
greatness of Panneerayira-p-padi. 


Yamuncharya, a descendant of Tirumalai Andan was his 
disciple and he enriched the legacy left by Vadhikersari Jeer. 

It is stated that he lived for 108 years and attained the lotus 
feet of Lord in 1350. 


SARIRA-SARIRI-BHAVA IN THE 
WORKS OF PILLAI LOKACHARYA 


NATA KA KUA YA | 
TATANAN aae siastiaraad T: || 


LI. The philosophy of Visistadvaita is based on the doctrine 
of Sarira-Sariri-Bhava. This doctrine, which has its roots in the 
Vedas has centuries of history and its inner meaning was explained 
by Rishis like Vyasa, Bodhayana, Alwars and Acharyas like 
Nathaumuni, Yamunacharya,, Ramanuja, Pillai Lokacharya, 
Vedanta Desika and host of others. Hence this doctrine holds a 
unique position in the system of Visistadvaita. Sri Ramanuja has 
dealt with the doctrine at length in his works like Sri Bhashya 
and Vedartha Samgraha. 


According to Sri Ramanuja, sarira means any substance 
which a sentient self can completely control and support for its 
own purposes anu which stands to the self in an entirely 
subordinate relation.' In Vedartha Samgraha, he states that the 
atman or saririn is always the container(adhara) and controler 
(niyantr) of another and which uses it for its own 
satisfaction(Sesin). The sarira is so called by reason of its being 
in its entirety the adheya, the niyamya and the sesa: it is 
inspearable from the saririn and forms its aprthak-siddha-visesana 
or Prakara.? 


1. Yasya cetanasya yad dravyam sarvatmana svarthe niyantum 
dharayitum ca sakyam tacchesataika svarupam ca, tat tasya sariram (Sri Bhashya 
IL.1.9 vol 11.p.15). 

2. Vedartha Samgraha 76. 


1.2 Pillai Lokacharya, following Sri Ramanuja, developed 
this doctrine in a clear and simple way in his writings. 
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Pillai Lokacharya, born in 1205 A.D. was a star of the first 
magnitude in the galaxy of Sri Vaishnava divine of 13th century. 
He wrote eighteen treatises of secrets known as Astadasa 
rahasyas.” It was during the post-Ramanuja period, the greatness 
of Tirumantra "Om Namo Narayanaya" was widely known from 
the commentaries of Acharyas. Among the 18 works of 
Lokacharya, 7 works speak about Tirumantra. The nine types of 
relations between cit and Isvara is well explained in his work 
Navavidha Sambandham.‘ He begins the work with the following 
sloka which accommodates the nine types of relations in 
Tirumantra. 


ar a tare: AN vat Hat Aa: | 
ANAK KATA HRT TATA: | 


In this sloka, Lokacharya narrated the sarira-sariri-bhava 
in the term “nara'and ‘ayana’ sabdha explains dharya-dharaka 
bhava. Through ‘nama’ sabdha, he explains svaswami bhava. 
Sesa sesi bhava is derived from the suffix i.e. the implied fourth 
case endirig added to ‘a’ in Pranavam. 


1.2.1 Sarira-sariri-sambandha : 


3. NG LINEN PEWUWET : papat UY, BSSUSTULId, 
Aİ SUGIS, Wasaya rb, MADAN, UdaGlwu Gesang, 
cguspungsoneeatb, eunpeuwmésapi, euibdevigeunbynguw, KUISIWNIMA, 
saUANgZevilussw, urassa, upssuy, lw: UB Ug, sisa, 
sigan, galsowd, spa ab. 


4. pudigabupaw : (4) Agnyga DIES, (NAU-PEPION) 
Tee U Tips WbUGSH, (grisegrsH) GsapGsaAf0DUFSD, anpii 
uigGuniun wbubgsib, (wangi) Darimu mbUukgb, Zw: 
masdan dabupgb, 610Ugb- #1351 bU6SD, HUPUSL BST yeu 
mugs tb (yuugi) GunagpGunguabupgb. 


Since sarira-sariri-sambandha is interlinked with svaswami 
sambandha, adhara-adheya sambandha and sesa-sesi sambandha 
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elaborated by Lokacharya in his works. 


I propose to explain these sambandhas as elaborated by 
Lokacharya in his works. 


He classifies the sarira-sariri-sambandha in three ways:” 


1. This relation is known from the word ‘Narayana‘ in 
Tirumantra under Bahuvrihi samasa; 


2. This relation discloses the svaswami sambandha from 
the word ‘Namaha’; and 


3. This relation is related to Samanadhikaranya. 


1.2.1.1. While explaining the word ‘Narayana’ under 
Bahuvrihi samasa i.e. aw: AAA QE a: the entire collection 
of eternal beings that were spoken in the word ‘nara’ are supported 
by Isvara which is known from ‘ayana’ sabdha. So, the meanings 
of bahuvrihi samasa is that the one whose abode is, naras, in 
Narayana.” 


This can be further explained as follows: His status as the 
controller (antaryami) that is, as the controller situated in the inner 
soul of all sentient and non-sentient beings. These are sarira for 
Isvara who pervades in each of them as sariri. This is called 
antarvyapti. This shows all sentient and non-sentient beings are 
His sarira and His pervation in them is called sariri. 


1.2.1.2. Svaswami Sambandha: This relation also discloses 
the svaswami sambandha which is known from the word’namah’. 


5. paaigabupgtb u 131: 


SAT sil wbusgszunug 1. pngnuwwusi Pa mor AGsapa 955 wn 
2. pw: suanigés wuwu Upanesionw 3. #nonpnPaoasw Gungwwnas 
Qauudgreagy. 

6. Up pap uy 98 HUH TAPS! QU PAG (swami) y oub 
aipu. 


In Navavidha Sambandha Lokacharya explains Svaswami 
Sambandha under three types:’ 
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I. This can be derived from the word ‘namaha’; 

2. This relation destroys the perplexity ofagency (Katrutva) 
of the soul arising out of Jnatrutva (state of being the subject of 
knowledge or knower); 

3. This relation shows the naturality of cit and Isvara, being 
protected and protector repectively. 

(I) The purport of the word ‘naznaha’ is that in the word 
“namaha”, ‘na’ means negation and ‘maha’ means mine. The entire 
term refers to the negation of self and elimination of egoism 
(ahankara) and the sense of mineness(mamakara). This is well 
explained in Paranthapadi by Lokacharya.” It reads thus: ‘maha’ is 
the sixth case ending on the letter ‘m’. It shows that the soul indicated 
by the letter ‘m’ is self purposed i.e. svathantriya, the opposite quality 
of being for the purpose of another i.e. Isvara. 


So, it says ‘one belongs to oneself’. The ‘na’ indicating 
negation excludes that. He futher says that ahankara and mamakara 
are together inseparable and when ahankara is present, mamakara 
automatically follows and vice versa. So these negation is highlighted 
in the word “namaha”. When once the soul is free from ahankara 
and mamakara, the soul is subservient to Isvara, as it is the propety 
of Isvara. So, Lokacharya establishes in the word ‘namaha’, soul’ 
true nature and it's possessions.’ Lokacharya in Tattvatraya cit 
prakarna says that this subservience is not like that of houses, lands, 
sons and wife that can, among other things, exist independently; but 

‘it is like that of the body, ir.capable of these things i.e. existing and 
being known independently." 


7. kaalambupad u 132: 
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(2) The letter 'm' in pranava i.e. a,u,m, the 25th letter 
representing knowledge, declares that the soul is the one which 
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is the locus of knowledge. By this knowlege, all performance 
will be done by the soul. That means the soul is the agency for 
all its actions. By knowing svaswami sambandha, this perplexity 
of being an agent independently will be cut off and it means that 
the soul and its attributes like jnana and ananda are indeed only 
for His sake and dependent on Isvara and this highlights the 
negation of self-thinking. Lokacharya states in Tattvatrya cit 
prakama as follows: 


“The agency of the soul, indeed, is dependent on the Lord”."' 
Manavalama Muni explaining this sutra says that though sastras 
say the soul is the doer for the sake of atma dharma, the doer 
whose trial for his wishes through the knowledge is dependent 
on Isvara, the substratum of knowledge look forward the order of 
Isvara and hence the agency of the soul is dependent on Isvara. 
Mamuni further explains that agency means the desire to do, 
arising from the knowledge of the thing to be done and that being 
the experiencer means the experience of pleasure and pain of 
which he is the substratum. In general, jnatrutvam(the state of 
being the subject of knowledge or knower) is the nature of the 
soul which has every right for his efforts and restrain from doing 
a thing. To do such action, Isvara is an antaryami. 


Sri Ramanuja also explains that the free will and agency of 
the soul are reconciled with Isvara, being the cause of all things 
and all actions. Isvara is neutral in regard to the initial effort of 
the self with reference to any action, and He assents with approval 
or disapproval to later efforts, accordingly as the action is good 
or bad.'? Hence Lokacharya states that the agency of the soul is 
dependent on Isvara. 


a 
11. 85upaw AS UNESA 35 
SIH UN KONG pid 
12. furapanb N 3.40-41. 
(3) Lokacharya further states that unlike ahankara and 
mamakara that are only imposed from outside to the soul, 
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Vishnutatva says, 


THAN Gaara aha AAN FETT | 
TAA Gadha TASH Het HA Il 


which means soul possesses the nature of property and 
Brahman is the possessor of that property. This is the relation for 
both. 


No other relation is desirous for Him. Hence he states that 
property has no agency for its protection and it is Isvara who is 
the possessor of that property. This can be known in the usual 
way that the clothes and jewels are used for the bodies and not of 
their own use. Likewise, svaswami sambandha shows the agency 
of the soul is dependent on Isvara. This is also explained by 
Lokacharya in Srivachana Bhushana."” 


1.2.1.3. Following Ramanuja , Lokacharya explains sarira- 
sariri-bhava with techinque of samanadhikaranya. 
Samanadhikaranya conveys the idea of one thing being qualified 
by several aspects. It is the application to one thing of general 
words for the application of each of which there is a different 
purpose. The truth is eminently applicable to the vedantic 
knowledge of the relation between Brahman and the world in 
terms of saririn and sarira.!“ 


In Vedartha Samgraha, Ramanuja explains the Chandokya 
Upanishad vakya "tat tvam asi”. In the samanadhikaranya of ‘tat’ 


13. fusya 72 mawgp SageD-vagsssiw cre. 
wuurGurgs Nang -Craps cunt. 


14. The Philosophy of Visistadvaita, P 38 and 229 


and “tvam' in ‘tat tvam asi’, the word, ‘tat’ refers to the perfect 
Brahmam who is the universal cause and the possessor of all 


78 The Voice of Alwars and Acharyas 


perfections; whereas the word ‘tvam’ which is used predicatively 
of spirtual entities refers to Brahmam as being qualified by the 
individual soul or as embodied by that soul existing as the inner 
ruler of the soul that constitutes His body." Lokacharya states 
that this sambandham enlightens the philosphy of Visistadvaita. 


1.2.2. Dharya-Dharaka Sambandha: 


This relation is one among the three principal relations of 
sarira-sariri-bhava. Lokacharya explains this relation under 
‘ayana’ sabdha in Narayana, and he classifies that in three types:'* 


1. This relation can be derived from the word “Narayana” 
in tatpursha samasa; 


2. This relation 1s pre-eminent among the three relations of 
sarira-sariri-bhava; 

3. This relation is the cause for the eternal steadiness (stithi) 
of sentient and non-sentient beings. 


1.2.2.1. The term ‘Narayana’ under tatpurusha samasam 
ARM NAA q-q: gives the meaning that He is the abode of 
whole creation of sentient and non-sentient beings.” It means 
that by being the external pervation (bahir vyapti) the entire 
external beings are supported by ‘ayana’ sabdha vatchya i.e. Isvara 
who is the dharaka. Lokacharya also explained this in Parantapadi 
and Sriahpatipadi.'” 


15. Ibid P. 
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1.2.2.2. “Lokacharya explains that sarira-sariri-sambandha 
has three inevitable characteristic and adheyatva, videyatva and 
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sesatva for sarira i.e. cit and adharatva, vidhayakatva and sesitva 
for sariri who is Isvara. In Tatvattraya cit prakarana, he says that 
the individual soul is controlled by (Niyamya), supported by 
(adhara) and subservient (sesa) to Isvara.'® 


Lokacharya also states in Tatvattraya cit prakarana, that 
the statement that the individual soul is supported by the Lord 
means that it ceases to be, apart from His will and essential 
nature.” 


Explaining the sutra, Mamuni refers that Brahadaranyaka 
Upanishad says that Isvara is sustainer and also all the existing 
world remains immutable with Isvara.?' Since Isvara is the 
sustainer of all sentient and non-sentient beings, the statement 
that ‘individual soul supported by Isvara’ means that the soul is 
dependent on Isvara's Divyathma swarpa (essential nature) and 
sankalpa (will). But for these, soul’s existence would not be 
possible. All sentient and non-sentient beings have existence, 


(AT) “steadiness (feafa:) and effort.  (ngfa.) 

Existence is swarupa. Steadiness is the continuous relationship 
between one and existence. Effort is employment. Ceasation 
(Frafa. ) is also an employment. These three things also 
exist for Isvara. But these are not supporting Isvara.. In the matter 


of cit and acit, these are dependent on Isvara. Being dependent 
for its existence, steadiness and effort, cit and acit are sarira for 
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Isvara and being a sustainer for cit and acit, Isvara is called sariri. 
Hence, Isvara is adhara and cit and acit are adheya. Kuresa also 


reminds this in his Vaikunta stava:$eotd Ta da Praya dal 


which means the being of all existence in the world is 
dependent on the sankalparupa jnana or will of Isvara. Further in 
Sri Vishnu Sahasranama.” 


Ñ: maah di zit fd: | 
agare Ada Aya were: || 


reminds us that the firmament, the Moon, the Sun, and the 
Stars, the sky, the directions, earth and the vast ocean are one 
and all propped up by the Supreme valour of Vasudeva. So, 
Lokacharya establishes that Dharya-dharaka-bhava is sarira-sariri 
sambandhaika lakshana. 


1.2.2.3. Lokacharya explains that this relation is the cause 
for the eternal steadiness of cit and acit. 


In Chandhokya Upanishad it is said that 


aAa MINANA ATAS sarah) 


which means only after Isvara has entered with the 
embodied soul into the three deities i.e. Agni, water and earth, | 
the final stage of creation has been reached.” Then the prakriti 
with the ensouled spirit is particularised in objects with class 
names. 


23. yf adag wanas pawib - 135. 
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This antar vypti of Isvara is the pre-requisite for the existence of 
cit. Unlike this, bahir vypti (outside pervation) is the cause Yor 
the existence, nature and activities of cit and acit. Thus, this 
relation is the cause for the existence of eternal beings of cit and 
acit. 


1.3.1. Sesa-sesi-sambandha: 


This relation is also one among the three relations of sarira- 
sariri-sambandha. Lokacharya classifies this relation in three 


types:? 


1. From the fourth case ending added to the letter ‘a’ which 
states that the soul is a sesa of the Lord. 


2.From the root meaning (dhatvartha), it is said that his 
status as a protector for His benefit. 


3. The nature of soul is that it must be useful to Isvara 
1.e.bhokta. 


1.3.2.1. In the first, Lokacharya explains this relafion can 
be traced from the fourth case ending 'added to the letter.“a” that 
has been dropped because of the rule saying that case endings are 
dropped in a compound as it is the contraction of the word 
‘Narayana’. This states that the soul is sesa of Isvara which means 
that it is subservient to Isvara.?” Lokacharya further says that 
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subservience (sesatva) is indeed the essential nature of the soul.” 
The individual soul is subservient to Isvara like sandal paste, 
flowers, betal leaves etc.” It is such, as can be used by Him 
according to His desire. The Taitreya Yajur Astakam says that 


TAA a aata which means “for whom | am 


subservience, I will not leave this to other person’. This shows 
that the individual is sesa and Isvara is sesi. Narrating sestva in 
his work Tatvasekaram. Lokacharya states that according to 
ancient texts like Yajur Brhmanam, Haritha Smrithi and Bharatha 
Sabha parva, all sentient beings are subservience to Isvara. 
Lokacharya further showing references from Subhalopanishad, 
Apasthamba Dharma, Vishnupurana and Bhagavat Gita, 
establishes that the sentient beings and non-sentient beings are 
sarira of Isvara.” This enlightens the sesa-sesi-bhava. 


1.3.2.2. Lokacharya explains sesa-sesi-bhava from the root 
meaning (dhatvartha) of the letter ‘a’ in Pranava. It means m 
Mumuksuppadi it is said that the letter ‘a’ is the basis of all speeches 
and is a contraction of the word ‘Narayana’. Therefore, here it refers 
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to Isvara who is the source of the whole world and the saviour of all. 
Explaining this sutra, Mamuni observes that in Garuda Purana, the 
letter ‘a’ is indeed all speeches?' and Vamana Purana also says that 
the letter ‘a’ is the basis of all sounds.” Thus the letter ‘a’ refers to 
the Lord of all, the saviour of all, the one who creates.?? He indeed is 
protector, destroyer and protected. All these passages declare that 
Isvara is the cause of the world and protector of all. So his status as 
a protector is the root meaning (dhatvartha). Here the letter ‘a’ taken 
as a verbal root (ava), implies protection. Lokacharya also explains 
Isvara’s protection in Tattvatraya Isvara prakarana as follows:™ ‘His 
sustentation of the world means this, that he protects the created 
things in all forms by entering within them beneficially, like water 
in relation to crops’. He also explains in Paranthapadi that the letter 
‘a’ in the root meaning (dhatvartha) refers to Isvara as a protector.” 
Here he highlights the protection of cit is in all stages, in all places, 
in all times and in all prakara. While protecting, His attributes like 
swamitva, karunya etc. are applicable for His benefit. Lokacharya 
in his work Tanipranavam explains that Isvara as a protector, protects 
the sentients spontaneously without expecting anything from the cit.” 
Thus, sesa-sesi-bhava is known from these points. 
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1.3.2.3. Further Lokacharya explains that the nature of sou! 
is that it must subserve the purpose of Isvara who is sesi. It means 
that Isvara, the bokta, out of his own karunya aims at absorption 
with the soul completely obliterating its subservience.” The 
relation of Isvara is that He obliterates the soul’s subservience 
and when He enjoys, He reconciles the soul’s feeling of 
withdrawal and not forbearing the nature of soul which has 
attributes of jnana and ananda. That relation 1s called sesa-sesi- 
bhava. 


1.4. Lokacharya declares that by knowing the sarira-sariri- 
bhava, the misconception of oneness of jiva para will cease. By 
knowing dharya-dharaka-sambandha, the misconception of other 
dharaka will cease. By knowing sesa-sesi-sambandha, the 
misconception of sesi on other being will cease. 
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TIRUMALA 
AND 
SRI VAISHNAVA ACHARYAS 


Since the advent of Bhakti movement in the 6th century, 
Alwars twelve in number, stressed the importance of visits to 
Divyg Desas through their hymns. Alwars considered 108 Divya 
Desas as sacred spots and sung in praise of each deity and its 
surroundings. Among these, Tirumala is the second Divya Desa 
(first being Srirangam) about which 206 hymns were sung by ten 
out of twelve Alwars. 


It is noteworthy that Tirumazhisai Alwar through a hymn 
in ‘Nanmugan Tiruvandadhi’ advised the bhaktas that they must 
have a pilgrimage to Tirumala before attaining old age. 


‘Kondukudangal Melvaiththa kuzhaviyay 
tanta varkkan thalai thalal pandenni 

pom kumaran nirkum pozhil Venkata malaikke 
pom kumarar ulleer purindhu. 


(Nanmugan Tiruvandadhi 44) 


Kulasekhara Alwar mentions that Tirumala is being 
worshipped in competition by the celestial Gods of Heaven, 
devotees, Urvasi and Arambayars and thronging themselves to 
have the darshan of Lord Venkateswara. 


“Cediyaya Valvinaikal theerkum Tirumale! 
Nediyane! Venkatava ! nin koilin vasal 
Adiyarum Vanavarum Arambayarum Kidanthiyangum 
Padiyaykkidandu un pavalavai kannbene’ 
(Perumal Tirumozhi 1.4.9) 
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Tirumangai Alwar, who himself undertook pilgrimage to 
87 Divya Desas, says that wise men are daily visiting Tirumala 
and worshipping the Lord. 


'Palliyavadu parkadal Arangam iranga van peimulai 

Pillaiyay uyurunda endai piranavan perugumidam 

Velliyan kariyan maninira vannanan endernni 

Telliyar vanangum malai Tiruvengadam adai nenjame:’ 
(Periya Tirumozhi 1-8-2) 


In such a way, the necessity of visiting sacred places, 
particularly Tirumala, was highlighted by Alwars in their hymns. 


Since the beginning of the 10th century, Sri Vaishnava 
Acharyas had significantly contributed service through their visits 
to Tirumala and left a permanent and indelinable impression. 
They also established the rituals and customs that have to be 
practiced from time to time. These are well written in texts like 
“Sri Venkatesa Itihasa Mala’, “Tirumala Ozhugu’, 
“Yathindrapravana Prabhavam’ etc. I am giving below a few 
occasions in which prominent acharyas visited Tirumala. 


Yamunacharya (916-1042) 


Among the Sri Vaishnava Acharyas, Yamunacharya was 
the earliest Acharya visited Tirumala. He occupied a house on 
the left side of the temple and was offering flowers to Lord. Even 
today that place is called Yamunaiththurai, the name given by 
Tirumala Ananthalwan. 


Tirukkatchi Nambi (1009-1100) 


Yamunachaya’s disciple Tirukkatchi Nambi, otherwise 
called Kanchi Poorna visited Tirumala to do service to Lord. But 
Tirumala, being a chilly place, his service to Lord was not 
continued as desired by the Lord. 
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Periya Tirumalai Nambi (10th century) 


Yamuna's another disciple Penya Tirumalai Nambi, having 
impressed on Nammalwar's Tiruvoymozhi pasuram about 
Tirumala, wanted to do service to Lord. At the benign order of 
Yamunacharya, he used to bring water for Lord's Abhisheka from 
Akasaganga. Such service is being continued by his descendants 
over the Hills even today. 


Sri Ramanuja (1017-1137) 


It is said that Sri Ramanuja visited Tirumala thrice during 
his life time. He made serveral modifications and developments. 
To mention a few, he proved that Lord Venkateswara is a Vishnu 
deity by adorning Him with Chakra and Conch. With a view to 
enriching the divya isvarya of Lord and for the development of 
Tirumala, he made Malai Kiniya Nindra Perumal as Utsavamurti 
and Venkataththuraivan, the then Utsavamurti to stay in sanctum 
sanctorum. 


Though Lord Azhagppiran is a sayanadhivasa deity every 
day, according to Vaikanasa Agama, Ramanuja arranged Lord 
Krishna as sayanaberar during Margazhi month only. Although 
in the chest of Lord Venkateswara (Mulvirat) Mahalakshmi is 
finding a place in silpa rupa, for the enrichment of divya isvarya 
as stated in Varhapurana, Ramanuja made a vyuha Lakshmi with 
two hands and adorned Her in the chest of Lord on Sukladwadasi, 
Friday, uttara Phalguni Star. 


Like soldiers who used to decorate their arms with 
chandanam and flowers, Lord also daily on three occasions is 
decorated His conch, chakara etc., then to Tirumarbhu Natchiyar 
and Tirumudi. 


With a view to aviod equal pujas to two deities in a place 
as stated in Vaikhanasa Agama, Ramanuja ordered first to 
perform trikalapujas to Varaha Swami and then only to 
Tiruvengadamudayan. He also consecrated Utsavamurti in 
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Varahaswami Temple and Varaha Jayanti is being celebrated on 
every Sravana star in Iypasi month. 


Apart from this, Ramanuja systematised the recitation of 
Alwars’ hymns in Tirumala. He also regulated the four streets 
for the convenience of conducting Purattasi Brahmotsavam and 
soon. 


Tirumala Ananthalwan (11th Century) 


Sri Ramanuja’s disciple, Ananthalwan, at the instance of 
his Acharya, visited Tirumala and stayed their for a long time 
performing pushpa kainkarya to Lord Venkateswara. He 
constructed a flower garden and a lake. 


Alwar Tiruvarangapperumal Areyar (1017-1097) 


Alwar T'ruvarangapperumal Areyar, another disciple of 
Yamunacharya, visited Tirumala when Tirumalia Nambi and 
Ananthalwan were doing service to Lord. He made a record of 
his recitation of Alwars hymns in Devangana a: was done in 
Srirangam. During Adhyayana utsavam on the first day, he was 
instructed to recite the hymns in Devagana. Such a practice was 
dispensed with since a long time. 


Sri Vedanta Desika (1269-1369) 


It is suid that Sri Vedanta Desika, an exponent of 
Vaishnavism, also had a pilgrimage to Tirumala and worshipped 
the Lord. 


Periyavachchan Pillai (1167-1262) 


A great commentator of Nalayira Divya Prabandham, 
Periyavachchan Pillai visited Tirumala and used to stay back in 
Tirumala for years together. His obsession with Tirumala is 
notable in his commentaries. It is said that he acquired a Divya 
mangala Vigraha of Tiruvengadamudayan and consecrated in his 
native village Chenganallur in Tanjore District. 
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Manavala Mamuni (1370-1443) 


The last Acharya, Manavala Mamuui visited Tirumala 
twice, during his life time with so much reverence and devotion. 
He established Chinna Jeer Mutt. It is to be noted that he 
prescribed the method of visit to Tirumala and worship of Lord 
Venkateswara. It is stated as follows: 


Pilgrimage to Tirumala-Tirupati 


1. Visit to Sri Govindarajaswami Temple: worship Sri 
Ramanuja and then Sri Govindarajaswami. 

2. Visit to Tirumala: 

a) Worship at the foot of the Hills 

:b) Worship the entrance towers 

1. Vaikuntam Tiruvasal 

2. Avavaraichuzh thiruvasal 

c) Visit to Sri Ramanuja Garden established by Tirumalai 
Ananthalwan. 

d) Flower Mandapam and gardens. 

e)Bathing in the Tirukkoneri tank. 

f) Wearing Tirumankappu 

g) Worship the deity Varaha Swami. 

h) Enter the Mukhadwara tower. 

i) Ranga Mandapam. 

j) Yamunaiththurai. 

k) Cenbhaga vasal. 

1) Garuda Sannidhi 

m) Potu. 

n) Tirumamani Mandapam. 

0) Ananda Vimanam. 

p) Vishvaksena. 

q) Sri Ramanuja Temple. 

r) Narsimha and Rama and 

s) Padadhikesa worship of Lord Venkateswara. 


Such a mode of worship will pave the way for every pilgrim 
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to attain peace and tranquility in their life. 
Koil Kandadai Annan (14th century) 


Koil Kandadai Annan is one among the eight disciples of 
Manavala Mamuni. He was living in Srirangam and never crossed 
Kaveri. He was advised by Mamuni to visit Tirumala. At his 
benign order, he visited Tirumala along with another Acharya 
Uttamamambi on Purattasi car Festival Day in Tirumala. 


Prathivadhi Bhayankaram Annan (1361-1454) 


Prathivadhi Bhayankaram Annan, another disciple of 
Mamuni had a pilgrimage to Tirumala on studying the hymns of 
Nammalwar when he was in Kancheepuram. It is said that at the 
instance of Lord Varadaraja of Kanchi, he visited Tirumala and 
did kainkarya. In his sojourn, he first visited Tiruchanur, then 
Tirupati Sri.Govindarajaswami Temple and reached Tirumala. He 
lived there for years together. At one time, when Manavala 
Mamuni visited Tirumala, ordered Annan to write a Suprabhatha, 
Prapatti, Mangalasasanam and Stotrams on Lord Venkateswara. 
With great reverence to his Acharya, Annan beautifully wrote 
these four works. Having appreciated the work, Mamuni felt that 
these have to be recited in Sri Varu Temple daily. Since then, his 
works i.e. Suprabhatham etc. are being recited daily. 


Thus several Sri Vaishnava Acharyas made visits to 
Tirumala and did service to Lord and left an enduring legacy of 
devotion. 


It is a matter of pride that T.T. Devasthanams continue to 
maintain the age-old traditions and follow scrupulously the 
hallowed customs and rituals established by the revered Acharyas 
in letter and spirit. 


Alwar Emberumanar Jeer Tiruvadigale Saranam. 
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